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His Holiness

Stimat Swami Vireswaranandaji Maharaj was the tenth president of Sri
Ramakrishna Math and Mission, Belur Math, Calcutta - The most revered President
Maharaj and our guru has been always a source of inspiration to all of us.
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FOREWORD

Holy Mother Sri Sarada Devi, an illiterate woman, the consort of Bhagawan Sri
Ramakrishna and the main spring of the Ramakrishna Movement is for us the Loving
Divine Mother who has been guiding us always.

Our Sevashrama was founded on Holy Mother Sri Sarada Devi’s Birthday in the
Year in the year 1969. At first we were in a rented house and in the year 1971
- we shifted to our own place with a small Prayer Building for Holy Mother.

To mark the competition of 20 years of service in Her Name throughout the North
of Shri Lanka, this souvenir is being brought out with thought provoking articles
from eminent monks and scholars.

It is our good fortune to have in our midst Rev. Swami Atmaghananandaji Maharaj
(Vice-President, Sri Ramakrishna Mission, Shri Lanka Branch) to preside over this
function. The Revered Swami Atmaghananandaji Maharaj who has become the Head
of this Institution since May 1991 is the first Vice-President of the Sri Ramakrishna
Mission, who is very keen to send relief supply to the North. We cannot forget
this gesture and we wish to convey our sincere and grateful thanks through the
Revered Swami to all other Board Members of the Ramakrishna Mission. Besides

the Rev. Swami all other brother monks of the Ramakrishna Mission have encouraged
our work.

We are thankful to Hon. A. ]. Hamish Cowell of the British High Commission
to have made it a point to participate in this function.

We have chosen most of the articles from Sri Ramakrishna Vijayam. Our sincere
thanks to all those who helped us in whatever way possible to make this function
a success. Our sincere thanks also go to M/s Ranco Printers and its staff as well.

May Holy Mother Sri Sarada Devi bless us all in our earnest prayer to Her.

Swami Chidrupanandaji Maharaj
Swami - in - Charge

Sri Sarada Devi Sevashrama
Point Pedro - Jaffna

_ ),




RAMAKRISHNA MIS5ION
(SHRI LANKA BRANCH)
40, RAMARRISHNA ROAD,
COLOMBO 6.

MESSAGE

"It is really a matter of great joy and appreciation that the Sri Ramakrishna Sarada
Sevashrama, Point Pedro, under the leadership of Revered Swami Chidrupanandafi
Maharaj, is rendering lot of help fo the refugees and the distressed, in spite of the difficull
situation prevailing. It only shows the great concern and the feeling in the heart of
the Swami for tie poor and affected. May Sri Ramakrishna, Holy Mother and Swamiji
give him more strength and vigour to carry out this noble task of service to the poor,
Is my earnest prayer."

' Srimat Swami Atmaghananandaji Maharaj
Vice-President

7th DECEMRBER 1991



Dr. Devanesan Nesiah Ministry of Environment and
Parliamentary Affairs,

ath Floor, Unity Plaza Building,
Colombo 4, 5ri Lanka,

Secretary
11th December 1997,

It gives me great pleasure to congratulate the Sri
Ramakrishna Sarada Sevashrama on the services rendered by
them in the 20 years since the f ounding of the Ashram. T
have had some association with the institution from the
time I was Government Agent, Jaffna about 10 Years ago and
it gives me much satisfaction to renew my contact with the
Ashram. I am happy that the Ashram has grown and has been
of much service tothe people. I wish Swamiji and all those
associated with the Ashram All the Best in the years to

Come .
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Devanesan Nesiah
Secretary
MINISTRY OF ENVIRONMENT & PARLTAMENTARY

AFFATRS,
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OUR GRATITUDE

REVERED SWAMI SAMPRAJNANANDAJI MAHARA]J

The Swami was born on 15.06.1919 in a Village in Mysore State. The Swami
as a student came in contact with Ramakrishna Ashrama, Bangalore. He had
the rare opportunity of seeing His Holiness Srimath Swami Vijnanandaji Maharaj
a direct disciple of the Master. The Swamiji was initiated by His Holiness Srimath
Swami Vijnanandaji Maharaj the Sixth President of the Ramakrishna Math & Mission.

He joined the Order as a novitiate at the Ramakrishna Math, Mylapore in the year
1940. He was ordained as a Monk of the Ramakrishna Order by his Guru in 1949.

He has worked as an Assistant Secretary at Shilpamandira (Polytechnic) for over
20 years. Swami was appointed as Head of the Ramakrishna Mission Ashrama,
Salem, TamilNadu, where he was instrumental in constructing a Temple for Sri
Ramakrishna Deva. He was also Head of the Ramakrishna Ashrama, Almora, from
where he was transferred to Ponnampet, Coorg (Mysore State).

Swamiji became the Vice President of the Ramakrishna Mission - Sri Lanka Branch
in June 1987, and served whole heatedly Sri Lanka Branch of the Ramakrishna
Mission till his Last - 19.05.90.

Rev. Swami Samprajnanandaji Maharaj had encouraged Sri Sarada Sevashrama, Point
Pedro on many occasions.

Om Shanti, Shanti, Shanti.
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BENEFICIARIES OF SRI SARADA SEVASHRAMA
POINT PEDRO

V. SARAVANA BAVAN
who is blind by birth and is

being helped to continue
studies at St. John's College,
Jaffna.
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SOME REVELATIONS OF THE DIVINITY
OF THE HOLY MOTHER

EING SIMPLE seems to be a natural trait in the spiritually advanced souls.
BRather, - as Christ said, ‘Unless ye be as children, ye cannot enter into the
kingdom of heaven,” - this child-likeness is an incumbent precursor to the vision
of God, realization of Truth. For Truth is simple and unless one becomes simple
one cannot see it. But this simplicity, this guilelessness baffles people. For they
are often after the grand and dazzling things, which are complex and more complex.
A simple village life is thrown off for the more complex and involved life in the
cities, for the varieties of entertainments it provides, the attractions and enticements
it holds forth. In a similar way the life of the world with its sweet and subtle
changes, overtakes man quite unawares and slowly but surely captivates him and
draws him into its fold and then smothers him there. For the sake of variety and
change man runs after novelty and forgets the Simple, the Truth, and fails even
to recognize the harbingers of peace and realizers of Truth. They go unnoticed.

For a long time people of Calcutta used to consider Sri Ramakrishna as a mad
man, because he never recognized the value of anything except in and through God;
because he, for a long time, was completely oblivious of his surroundings in. His
contemplation, in short, because he did not follow the norms of the mundane world.
Even the so-called enlightened who used to visit him used to say that he was dull
and had no faculty for organization. Today we see how misled these wiseacres
have been. Their names and all they boasted of are forgotten whereas Sri Ramakrishna
has come to live in the hearts of millions for ever. But such is the delusion that
this’ complexity of the world spreads over us, that we take what is transitory as
cternal.

Sri Sarada Devi, the consort of Sri Ramakrishna, better known among the devotees
of Sri Ramakrishna as the Holy Mother, was likewise unknown as a Teacher of
mankind in her own tight, for a considerably Tong time. Even sonre-of the disciples
of Sri Ramakrishna could not know about her high spiritual stature till after a few
years of the Master’s passing away. They in the beginning respected her as the
consort of their Guru. But soon they came to know that she was no ordinary mortal.

Sri Ramakrishna paid her the highest respect by worshipping her as the embodiment
of the Divine Mother one day at Dakshineswar, as a culmination of his spiritual
practices. He showed great deference to her wishes and held her in great reverence.
The Master alone knew who she was. We shall narrate here some instances to
show how he regarded her. Hriday, who was the Master’s attendant for several
years, mn his last days with the Master was becoming selfish and money-minded.
When his wishes were thwarted by Sri Ramakrishna’s refusal to be a tool in his
hands for his earthly ends, he got annoyed, became abusive and ill-treating. Seeing
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this growing tendency in Hriday Sri Ramakrishna warned him, “You may be saved
if the person residing here (showing his own body) is angered, but beware if she
(the Holy Mother) gets annoyed. Not even, Brahma, Vishnu or Maheswara can
save you then from her wrath’. On other occasions Sri Ramakrishna referred to
her as the Goddess of learning, Sarada, come to impart knowledge. But in spite
of repeated assertions to this effect, coming from good authorities, man often forgets
to recognize divine personages. This is what Bhagavan Sri Krishna too opines in
the Gita : “The ignorant disregard Me, who am embodied in a human form, not
knowing My higher nature as the Great Lord of beings.” How few recognized him
as the Lord! Even Arjuna his closest associate was unaware of this fact until Sri
Krishna himself revealed this secret to him.

Why does this happen ? The Lord when He embodies behaves like any other human
being. He has hunger and thirst, His body has disease and decay. How then can
any one distinguish Him unless one has penetrative and divine eyes (divya caksus).
Yet, simple and unsophisticated people recognize Him more easily than others. For
instance, in the Krisnavatara, the simple cowherds and cowherdesses of Vrindavana
were blessed with that wonderful insight to probe into the mysteries of the divine.
What a wonderful prayer it is with which the Gopis address the Lord - the Gopigita
of the Bhagavata ! The garlandweaver of Mathura and Kubja, the maid - servant
of the palace of Kamsa could discover Him because they were simple and had faith.
In the Ramavatara Shabari, the forest-woman, could find-Him out.

That is the secret of divine personalities. They come. Yet, very few can find
them out unless they reveal by themselves their true nature. In Sri Ramakrishna,
people according to their evolution in spiritual life, saw a good man, an unspoilt
child of nature, a great saint or an Incarnation. People came in contact with him
often, witnessed his ecstasies and so it was easy for them to come to any one of
the above conclusions. But the Holy Mother was almost a recluse. She was so
modest that she never stirred out of the Nahabat, where she stayed while at
Dakshineswa:,;,wheq_@youa&abent\seﬂmuch so that it is-said-that when some
one asked an officer of the temple whether the-Mether lived there, he seems to
have replied, ‘Yes, we have heard that she lives here, but have never seen her;’
so unknown did she live. Her prayers, her practices were all in secret. Her ecstasies
and samadhis were unknown to others except a few of her close women devotees.
How then could anyone know of her true nature ?

The first revelation of her lofty spiritual disposition comes to us from the eye-witness
Yogin-Ma, a woman disciple of the Master.

Though the Mother used to have her mood of rapt absorption, perhaps she was
not aware of them herself. So one day she asked Yogin Ma, ‘Dear Yogin, please
speak to the Master that through his grace I may experience samadhi. On account
of the constant presence of devotees, I hardly get any opportunity to speak to him



about it myself.’

Yogin-Ma reports, ‘I thought it was quite right and I should carry out her request.
So next morning when Sri Ramakrishna was alone in his room I went to his room
and after saluting him in the usual way communicated the Mother’s prayer to him.
He listened and suddenly became grave.” When the Master was in that mood none
dared utter a word, so after sitting for a while the devotee left the room. When
she returned to the Nahabat she found the Mother seated for her daily worship.
She opened the door a little and found her in a strange mood, now weeping, now
silently laughing. Yogin-Ma says, ‘Tears were rolling down her cheeks in an unceasing
stream. Gradually she became very much absorbed into herself. I knew she was
in samadhi. So'I closed the door and came away.” This was, however, not a solitary
instance; like the Master she would naturally go into an exalted mood at any incident
that happened to be of some spiritual significance. After the Master’s passing away
these moods were more frequent in her. In Vrindavana she had the experience of
the highest state of samadhi as well.

We have seen already that the Holy Mother had the highest spiritual realizations
and was times without number absorbed in divine moods. But that does not preclude
us from inquiring if she was aware of her Divinity. Instances there are in her life
which show that in spite of all her efforts to hide herself, sometimes, unknown
to herself some words escaped from her lips that intimated that she was perfectly
aware of her Divinity. At such moments ‘she would compare herself to Lakshmi,
the divine consort of Narayana, speak of herself as the Mother of all beings or
admit her capacity to confer liberation on any one.” But often the very next moment,
perhaps thinking that she was giving out a secret which people did not understand,
she would change the topic to make the utterance appear as a casual remark of
no consequence. It was left for the discerning disciple about her to take proper
cognizance of the words. The disciples were given the chance to know what her
real nature was. And if they had the good fortune to possess enough acumen they
would know her, ifspite- of her later profestations_to the contrary

Here, we shall give some instances from the Mother’s life in illustration of this:
Once a woman disciple of the Mother went to her Calcutta residence. She was
resting after lunch. The disciple sat by her and began to fan her. Suddenly she
heard the Mother speaking, addressing no one in particular, ‘Well, you all have come
here. But where is Sri Ramakrishna ?” The disciple in her memoirs writes, ‘I
replied, "We could not meet him in this life. Who knows in which future birth
we shall be able to see him ? But this is our greatest good fortune, that we have
been able to touch your feet." "That is true,indeed," was the brief remark of the

Mother.” This was a rare revelation by the Mother, who liked to pass herself off
as an ordinary mortal. '

But whenever earnest devotees wanted to know who she was, she would ungrudgingly
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own to them her Divinity. "Once a devotee worshipped her feet and kept them
on his head. Mother remonstrated with him and said, ‘the Master himself states
in the head is God Himself sits on the thousand-petalled lotus there.” The disciple
at once asked,‘Mother, if the Master is God Himself, who are you then?’ Without
hesitation the Mother replied, “Who else should I be ? I too, am the Divine Mother.’”

On another occasion she installed and worshipped her own portrait along with that
of the Master at the Ashrama, at Koalpara, a place not far from Jayarambati.

To another devout disciple, who had heard of her being spoken of as the Primal
Energy, as the Universal Mother and so on, and was eager to know it from her
own lips, she did not withhold the secret. ‘Yes, it is so’, was her answer.

There is an interesting episode in the Mother’s life which happened after the Master’s
passing away. The Mother was once going to Jayarambati from Kamarpukur. Her
little nephew, Shivaram, was following her with a bundle of clothes. When they
were in sight of the village of Jayarambati some thought crossed this young boy’s
mind. He fell back. The Mother did not appear to notice it and went on. But
as she missed his footfalls she looked back and saw him standing motionless at
a distance. With surprise in her tone she asked, “What’s the matter Shivu ? Come
along ?’ Shivu didn’t budge; instead he called out, ‘If you would tell me who you
are, 1 shall come.”  Mother wanted to put him off, so she said, ‘Who should I
be ? I am your aunt.” Unsatisfied, he replied, ‘Then go, there you are near your
house. I won’t proceed further.” It was evening, Mother was worried as to what
to do with the boy. There was no time for the boy to reach Kamarpukur before
nightfall, neither will he go to her house. In this predicament she could not leave
him alone. Still, she said, ‘Look at that. Who, indeed, can I be, my dear ? 1
am a woman, your aunt.” Shivaram, however, was insistent, ‘Well, you can go then,’
said he. At last the Mother had to yield. She said, ‘People say I am Kali’. ‘Is
it true’, asked Shivaram. ‘Yes,” replied the Mother. Delighted at that Shivaram
said, ‘Now let us—go.” Then enty did—he-follow her into the Village-

Another time a devotee was taking leave of the Mother at her house at Jayarambati.
As she was bidding him good-bye she remarked, ‘Call on me,’ but the next moment
she said, ‘Call on the Master. He is all.” Lakshmi Devi, the Master’s niece, who
was present on the occasion said to her, ‘Mother, why should you confuse them
thus?” Mother replied, “Why ? What have I done?” Lakshmi Devi said, ‘Well,
Mother, did you not say, "Call on Me" and then bewilder him by saying, "Call
on the Master" ?” ‘Why ?° argued the Mother, ‘Calling on the Master is calling
on all.” Lakshmi Devi, however, was not distracted. She impressed on the devotee
‘that what he had heard from the Mother was very valuable; that it was a declaration,
as well as a direction by the Mother herself, that he should call on her.’

An incident which happened at Rameswar when the Mother visited the temple of
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Shiva at that place may be recalled here. When the Mother saw the uncovered
emblem of Shiva at the temple she said to herself, ‘Ah, It is just as I had left
It.” Devotees, who were around her, inquired, ‘What did you say, Mother?’ Mother
at once, as it were, drew into her shell, ‘Oh, a meaningless something escaped out
of my lips.” A revelation was made to the devotees and they believe that one who
came as Sita, the faithful consort of Sri Ramachandra, and worshipped the emblem
of Shiva on the coast of Rameswara, had again descended as the Holy Mother.

Girish Chandra Ghosh, a house-holder disciple of the Master and a first-rate genius,
had a unique mystic experience about the Mother. He was one of those of the.
Master’s disciples who did not at first think highly of the Mother’s spiritual greatness;
so it will all the more compel our attention.

Some years after the Master’s passing away Girish, along with some of the monastic
disciples of Sri Ramakrishna, went to Jayarambati. That was the first time that
Girish was taken to Holy Mother’s presence. Girish prostrated before her, stood
up and looked at her once and immediately left the room. He sat in the outhouse
musing and serious. Others who were with him were astounded at his behaviour.
Then one of them, Swami Niranjanananda, asked him the reason for such a change.
He requested the swami to inquire of the Mother if she was not the person who
had appeared to him in a dream in his nineteenth year. Mother sent him word
that she was. Then Girish narrated his experience : how he was seriously ill in
his nineteenth year; how he was given up for lost by the attending physicians; how
one night in that condition he dreamt that the whole firmament was in with a divine
light ; how it proceeded towards him and took the form of a Goddess; and how
the Goddess put something in his mouth, resembling the consecrated food of the
Lord of Puri, uttering soothing words and vanished. He remembered the Goddess
again as soon as he had seen the Holy Mother, he said.

It is necessary to point out here that the Mother was most unassuming all throughout
her life though she came to know who she really was. There was not a trace of
egoism in her, nor was there in her any tendency to carve out a position in society.
Therefore, she had no patience with people who were not convinced of her divinity,
but out of mere plagiarism would call her the Divine Mother. She would silence
such of them effectively and pointing to the picture of the Master say, ‘He is everything.
He kindly gave me shelter at his feet.’ Only the deserved got an opportunity to
have a peep into her personality. To others she behaved like an ordinary mortal
ever busy with the household chores - dressing vegetables,scouring vessels, cooking
and the like. Sri Ramakrishna referring to this modest trait in her used to say,‘She
is like a cat covered with ashes, hiding its true colour.’

Until the centenary of her birth, in 1953, very few people outside the pale of the
devotees of Sri Ramakrishna knew about the Holy Mother. She became known
to the world during the celebrations. Today people from distant parts of the world



8

go on pilgrimage to the place of her birth, Jayarambati, and thinking about her feel
blessed. A nunnery to provide shelter for women who are in earnest to pursue
the life of renunciation has been started in her name on the centennial day of her
birth not far from Dakshineswar, near Calcutta. Shrines dedicated to her are being
built now. Slowly, the Mother is revealing herself more and more.

' /

Courtesy Vedanta Kesari




Unveiling picture of Swamy
Vivekananda at a Roman Catholic
School In Kudaithami,

Exhibition of garments and hand woven
by the Students of Ashram.
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Moulding our Lives in Sri Ramakrishna’s Teachings*

Swami Bhuteshananda

One of the sayings of Sri Ramakrishna, which he
repeated many times, was, ‘T have made the mould and
leave it for you, now you cast your life in that mould. I
have lit the fire, now you warm up yourselves. I have
cooked the food, now you sit down to eat from the dish
already prepared for you.” Each and every word of this
saying is deeply significant. Many of us worship Sri
Ramakrishna as an incarnation of God. We say many,
because there may be some among us who do not look
upon him as such. But everybody can accept him as a
consummate man, if not an incarnation. When God in-
carnates Himself, He conceals His splendour under the
guise of a man. When He is born as a human being, He
behaves like an ordinary man, the natural weaknesses
in a man may be found in him sometimes. Birth, death,
old age and disease, thesc are inevitable stages in a
man'’s life. An incarnation has to go through them. Yet
we say he is God. This is known as an incarnation of
God. An incarnation is a synthesis of both man and God.
Natural qualities of a man are inherent in him. But when
we wish to judge him by the standard of a man, we find
that he rises far above the common human standard.
How we refer to such a superhuman being is not impor-
tant, but we must know that we have to make our goal
in life with his example. We have to build up our keen
desire to walk along his path. We must receive the inspi-
ration from him to reach the goal. We have to get the
directions of the path from his life. He incarnates as a
man to show us the way. Had God remained as God, the
All-Controlling Power, the Omnipotent, Omnipresent
and Omniscient One, what good would it do to us? He
would have remained beyond our reach. We are ordi-
nary men. We cannot comprehend such a transcendent
being. When God sees that man is becoming completely
detached from Him, man is burning in the sorrows and
miseries of this world, man is failing to taste the most
invigorating nectar of the Lord, and finds himself in a
state of utter confusion, God incarnates Himself so that
man can find his way once again, make a clear concep-
tion about his Goal, and can feel the Infinite within his
reach. It does not matter much whether or not man can
fully comprehend Him. There is a description in the
Srimad Bhagavatam. The moon is reflected on the water.
The fishes swimming in the water consider it as another
fellow aquatic animal and play with it. Similarly when
God incarnates among us, He comes like man, and
behaves as our playmate, our very near and dear one.
We feel no diffidence with this strange man, no fear of
him. We can spend our whole life with him. We do not
know whether God has any need of such a human form,
but we certainly need Him as an incarnation. If He never
embodied Himself in such a way, man could not have
any conception of God or a high spiritual life.

Someone may say, ‘Why? Are not these truths all
written in the scriptures?” But all scriptures would ap-
pear as heaps of paper, if God never come among us as
an incarnation. They could never touch our life. God
comes to put life into the scriptures which then become

inspiring, active, and take vivid shape to render the
message of God in clear accents. When God comes as an
incarnation, He illumines the Vedas by his splendour.
The incarnation invigorates our spiritual life by his life.
His spiritual power attracts us towards him, and thus
gives inspiration to our life. We make progress toward
our goal by making him our pole star. As a lighthouse
helps a ship to sail along the right direction, an incarna-
tion helps us to move along the right spiritual path by
providing us with his beacon. This is the purpose of the
advent of God. He comes to raise a man to His supra-
mental state, and as a means to this, He adopts a human
form, and accepts all human attributes.

There is no harm if we look upon Sri Ramakrishna as
a perfect man or as an Incarnation of God, because the
life of an incarnation is the wonderful synthesis of two
aspects of God and man. When we consider Sri
Ramakrishna as a man we notice that he is not different
from us in his hunger and thirst, discase and sorrow.
When his nephew Akshay died he felt the anguish as if
his heart were being rinsed like a towel. Such is the
divine play of an incarnation in which we see Him as a
man. We brave to build up a relation with him. We can
open our mind to him. He would sympathize and guide
our spiritual life. Sri Ramakrishna, the incarnation of
God, thus gives us a rare opportunity to love and wor-
ship God in man and thus realize God through him.

Sri Ramakrishna lived and died more than a hundred
years ago. Even now the four quarters are illumined by
his radiance. His presence is still being felt by all. Quite
a few among us have come in direct contact with his
apostles, though not with him. Their lives have been
gratified by the grace from thése aposties. We fecl he is
still around us.

The day to day events of his life have been recorded
in such a way that it has no parallel in case of any other
Incarnation of God. This is unique. We can witness his
life more lively, more comprehensively through the
stories of mythology.

Sri Ramakrishna was a wonderful man with varied
spiritual ideas. The numerous ideas which may be found
in the minds of men, particularly the seekers of truth,
are all reflected in the life of Sri Ramakrishna, and
through him, they are becoming clarified, clearly under-
stood. When anybody approached Sri Ramakrishna with
any doubt about his spiritual life, the Master would tell
him, ‘Look here, I used to have similar problems and |
did so and so which removed my doubts’. There is no
better way to encourage a secker of Truth. He faced all
the spiritual doubts in his own life, and offered the
solution to them all (through his own experience). This
is known as making a mould.

We do not know why he practised the various relig-
ious austerities. A devotee may follow any path of



Sadhana (religious austerity) to know the truth. But what
was Sri Ramakrishna’s necessity of performing so many
varied religious practices and’ austerities? He had ai-
-ready realized God. He had no further necessity. The
answer to this is that he had actualized all possible
spiritual practices in his own life, and left conclusive
proof thereof, so that, other seekers can get the necesssary
instructions. The poet Tagore wrote, ‘All the streams of
religious practices performed by the -Sadhakas have
finally met in your meditation’. All have gained fulfil-
ment through his Sadhana. Just as all the rivers flow
through different routes and finally meet in the ocean,
similarly various spiritual thoughts finally find their
destination in the vast ocean of varied spiritual realiza-
tions in'the life of Sri Ramakrishna. There was the source,
as well as the confluence of all the rivers. All the spiri-
tual attitudes were generated in his mind, and they
finally reached their culmination also there. When we
analyze his life we can understand this uniqueness of Sri
Ramakrishna. How many types of religious worship-
pers and ordinary seekers of God, assembled around Sri
Ramakrishna. The young, the old, and the women, all
gathered round him. All of them received full satisfac-
tion from him. He was a child with the children, a young
man with the youth, and a man of profound knowledge
with the old. In him was the totality of so many wonder-
ful ideas. That was why the author of Sri Sri Ramakrishna
Lilaprasanga (Sri Ramakrishna the Great Master) said that
the Master was the king of ecstasies, the arbiter of all
spiritual moods, and their supreme end. The life of Sri
Ramakrishna thus illumines the path of God realization.
His was not an ordinary, dimly flickering light. It was
like a blazing sun illumining the whole world of religion
with extreme brightness. Whether one was a non-dual-
ist, a qualified non-dualist or a dualist, a Jnani (follower
of the path of knowledge), a Bhakta (follower of the path
of devotion) or a Yogi, everyone could find the fullest
gratification in him. Vijay Krishna Goswami once said,
“One could possibly find drops (of divine spiritual ocean)
here and there, but here (in Sri Ramakrishna) the ocean
itself was full’,

If we want to reach the goal in our life through the
teachings of Sri Ramakrishna, we find that he welcomes
all of us in the spiritual journey, however varied may be
our ways. We can say without hesitation that there was
never a trace of despondency in him. He never uttered a
word of dejection, there is hope for all. Nobody is ex-
pelled from the Kingdom of God. Sri Ramakrishna had
given assurance to each one whether one was a monk or
a householder, a yogi, or a Jnani, rich ox poor. He never
excluded anyone.

His sayings are numerous. In course of explaining the
various classes of men, he said that there are four types
of men, namely, those bound by-the fetters of the world,
those who are seekers after liberation, the liberated, and
the ever-free. He then described a soul-in-bondage, which
is almost identical with modern man without God. A
bound soul is one who never wants to know anything
about God. It is in bondage but has no feeling, no pain of
bondage. He is like a fish trapped in a net. It clings to the
net with the net in its mouth, not knowing that the

11

fisherman would soon drag the net along with him to
the shore, and it would die. He further compared the
bound soul to the filthiest worm found in the filth which
would die if it is taken out from there, and kept in a nice
spot. It could not bear the nicer place. Similarly a bound
soul cannot bear the name of God. He loves nothing
other than petty material things. This is how once he
described a bound soul. One amongst his audience got
frightened, and asked with great fear, ‘Sir, is there no
way out for such a soul in bondage?” Sri Ramakrishna
assured him. ‘Yes, there is a way’. He further explained
that it was the way of singing in praise of God, enjoying
the company of His devotees, meditating on Him, and
living in solitude. The first thing he said, ‘Chant the
name of God, sing in His praise’. What will happen
then? The mind will become purer day by day, and it
will feel attracted towards Him. Then he spoke of holy
association with monks, which means association with
the devotees of God who have already started their
journey to God. What will be the result? Through this
association people would realize how to lead a life
centred on God. A holy man is one who is entirely
devoted to God. Then he suggested the need of living
occasionally in solitude, where the devotee would easily
retain the idea of God formed in his mind, and g0 on
reflecting on it. There he can meditate on Him in loneli-
ness and cogitate on what he had seen and listened to in
the holy company. The continuity of this process will
gradually make our mind pure. Then he said, ‘what is
the next stage after the mind becomes pure? God would
then manifest Himself to His devotee’.

One who is forgetful for ever, has to be awakened up
with a shock, if necessary. We are in deep slumber, we
have to be roused. A mother adopts any means to wake
her child. When required, she even shakes the baby, at
times even by pinching the child. Why does she do all
these? The child is sleeping all the time. It wants to
remain inactive and indifferent. Mother does not want
that. She wants to play with her children. She does not
want that they should be forgetful about her. She desires
that the children should be attracted towards her, should
come within the world of her influence, and thus they
should know how to tackle with the imminent worldly
afflictions.

The Mother of the universe reincarnated Herself as
Sri Ramakrishna to show the path of salvation to the
afflicted souls. Sri Ramakrishna’s teachings are all-
embracing and all-engulfing. He never had any narrow-
mindedness, bias or prejudice. There is nobody who is
left out of the perview of his teachings. Those who are
hated, ignored, and rejected by the society as poison,
even for them there is compassion in his heart. For them,
too, he gave teachings in order to take them to higher
strata. Sri Ramakrishna is eager to do that. People who
are ignored in the family, even the drunkard, the de-
bauch, and all sorts of mischievous persons, are not
neglected by Sri Ramakrishna. His heart bled even for
them. This all-embracing, all-engulfing compassion for
souls in bondage is the special characteristic of Sri Rama-
krishna. Though he was holiness itself, the impure pecple
could come near him and could leave with him the re-
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sponsibility of all their misdeeds and of their salvation.
He was always accepting them. He would lead the par-
ticular person to his suitable path. One of the teachings
of the Master was not to disturb anybody’s mood or
temperamental tendencies. One should proceed to God
according to his own inclination. This was easy for Sri
Ramakrishna, who is the harmonizer of all ideas, the
Master of all Ideas. That is why he could lead anybody
according to his natural mood. He is the ideal of the
Sannyasins (monks) as well as of the householders.

When he speaks about renunciation, he makes no
compromise. He says, ‘My son! Nothing can be attained
except through renunciation!” Wherever one may be
stationed in life, there is no way out for him except
through renunciation. If someone raised any doubt, ‘We
are householders, how can we renounce everything?
This is not possible for us’, immediately came the rejoin-
der from him, "You do not have to renounce externally,
it would be sufficient for you to make inner renuncia-
tion’. We must keep it in mind that he never compro-
mised. He never said that realization was possible with-
out renunciation. On the contrary he said, ‘For some
renunciation must be both external and internal; but for
others inner renunciation would be sufficient'.

And how many types of examples he furnished
himself by way of his own life! In the life he lived, the
true nature of an all-renouncing ascetic is shining
brightly. Again, one can find in his life examples of an
ideal houscholder as he lived in family with his near
and dear ones. Sri Ramakrishna wanted to serve his
mother so that should would not suffer. For this reason
he took sannyasa (vow of renunciation) secretly so that
his mother did not suffer mental anguish. While in Vrind-
aban, the Master met a lady devotee, known as Ganga- .
mayee, whose devotion impressed him and who was
also greatly impressed by him. This spiritually advanced
Sadhika used to call the Master as Dulaly, in the sense
that he was the embodiment of Sri Radha. While staying
in Vrindaban, the Master said, ‘l have a weak stomach
which cannot stand all types of food. If I stay here, who
is going to cook for me?’ She replied, ‘I shall cook your
food’. So it was decided that he would thenceforward
live in Vrindaban. At this moment he remembered that
his mother was living alone in the ‘Nahabat’ in Daksh-
incswar. Who would look after her if he stayed at Vrind-
aban? So the idea was scrapped. He could not stay at
Vrindaban, but returned to his mother. Is it right for a
monk to have so much attachment for his mother? The
reply to this is, an ascetic is not a brute. No, his heart is
not a burial ground, he must have a tender heart but it
must not be sold out to one person or one thing only, his
heart will have no constraint, it will remain open to em-
brace all. ‘

We notice in the life of Sri Ramakrishna that his love
is all-embracing. He feels sorry in the sorrows of others.
He feels joyful in the joy of others. Throughout his whole
life what earnest efforts he made to express to all what is
inexpressible, to bring all within the purview of the
supreme spiritual knowledge he had realized in hisown
life! We must comprehend these, his life, his efforts, his

teachings. If these fail to lead us in the right direction we
should consider ourselves worse than the souls in bond-
age. If we study his life, his teachings, we see what great
treasures are lying there. We should think how much of
these we can put into practice. There we can get all the
ingredients and provisions we need in our life. In so
lucid and simple words he uncovered so many deep
mysteries of religious life. He said, ‘If you feel attraction
towatds Him, if your heart weeps for Him, that would
be sufficient. Nothing more would be required’. To pray
to him with extreme humility is the highest form of
Sadhana (spiritual practice). If a devotee wanted to
perform further spiritual practices, he would open out
to him the limitless treasure of his own spiritual prac-
tices. Numerous types of Sadhana in the paths of Bhakti,
Jnana, Tantra, and the Vedas, he practised. He also called
on God in the mood of Shanta (meditating on the Lord as
Absolute Brahman), Dasya (worshipping the Lord as
His servant), Sakhya (to consider oneself as the friend of
the Lord), Vatsalya (to care for the Lord as one’s child).
His teachings are equally applicable to all. We have to
keep in mind that he is the mould for the multitude, not
for one or.two seekers of God only. Nobody is required
to change his ideas in order to cast himself into that
mould. Everyone would find in him the supreme mani-
festation of his individual ideas and ideals. This is the
most significant characteristic in the life of Sri
Ramakrishna for which we consider him as the conflu-
ence of all religions, harmonizer of all religions. Vota-
ries of various ideas would find in him the culmination
of their individual ideal. He said, ‘You keep to your
ideal, but you have no right to criticize the ideas of
others. How littie do you know about your own ideal,
and yet you dare to critisize others?” He again said, ‘Do
not limit the ideas of God. Do not say that He can be so
and so and nothing else. His Ideas are infinite. Nobody
can put a limit to them’. Sri Ramakrishna is sympathetic
to all. He is the Ideal for all. It has been particularly
described in the Lilaprasanga (Sri Ramakrishna the Great
Master) that various Sadhakas (seekers) would consider
him as a fellow Sadhaka, and they would be charmed to
witness the splendid manifestation of the Supreme in
him, whichever path they may be following. This is his
special characteristic. If someone enquires about the
significant characteristic of Sri Ramakrishna, if he wants
to know whether he was a Jnani or a Bhakta, a dualist, a
qualified non-dualist or a non-dualist, we can straight-
way say that he belongs to all spiritual paths. No path
has been left out by him. He is the King, the emperor in
the realm of Divinity, as the author of Lilaprasanga said
about him. He was the Master of all spiritual moods and
attitudes.

Let us meditate on Sri Ramakrishna. It would be
sufficient for us if we can surrender to him. Our lives
will be illumined in his splendour. 1 pray to Sri
Ramakrishna for all. Let his light remove the darkness
from our lives. Let his influence attract us towards him,
his affection inspire us to surrender to him. Let his advent
among us be meaningful. Let our lives become full.

*Reprinted from Prabuddha Bharata, june 1988.
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SWAMIJI'S CONTRIBUTION TO VEDANTIC THOUGHT

SWAMI TAPASYANANDA

To go into the details of Swami Viveka-
nanda’s works is not within the scope of a
small article like this, as they include within
their scope the whole of Vedic revelation
and all its elaborations that have taken
place u:y to date. But a few striking fea-
tures of what constitutes the contribution
of his genius, are given here in brief.

(1) He defined Veda, the Shabdapramana
(seriptural authority) of the spiritual realm,
like the scientific laws of the material world.
It is in this sense that the Veda is eternal,
and Apaurusheya (not man-made), the Rishis
being only discoverers of pre-existing laws
of Nature. Thus he freed the Shabdapra-
mana of the Vedantins from the encrusta-
tions of scholasticism, which made it incom-
prehensible to those who are unacquainted
with the Mimamsaka technicalities.

(2) He maintained that the Vedic revela-
tion includes in its scope all stages of man’s
spiritual evolution, which are known to
Indian thinkers as dualism (Dvaita}, quilified
monism  (Vishishta-advaita) and monism
(Advaita). They are not mutually conflic-
ting as was supposed to be in the past, but
complementary to one another, one leading
to the other with man's spiritual evolution,
All cults forming the core of world religions
can be accommodated within this frame-
work.

(3) He separated the spiritual contents of
Vedic revelation from the setting of
Varnashrama social system in which it was
embedded according to its exponents of the
past, and presented it as the universal philo-
sophy of religion applicable to all creeds,
societies and countries.

(4) He presented the Supreme Being as
Persnnal-Impcrs_una]. The Impersonal is
not the negation or falsification of the Per-

sonal but the fulfilment of It—a necessary
implication in the conception of It for
assuring Its validity, All the ideas of the
Supreme Being comprised in the conceptions
of Him as the cther, the Immanent and the
Non-dual are true and valid from their
respective points of view or frames of refe-
rence. They are hike photographs of the sun
taken {rom different levels, all of them being
versions of the same entity, complementary
to one another.

(5) Anthropomorphism is an unavoidable
element in all such human conceptions of
God. It is even so with scientific knowledse,
because the reading and interpretation of
the data of science are done by the human
mind. In philosophic monotheism, where
the theologian still looks upon God as the
other, there is always th: need for an anti-
God, a Devil, or Satan to account for evil.
When monotheism rises to the level of an
Immanent Deity, He is perceived as the
source of both Vidya and Avidya, of the
liberating forces of good and of the binding
forces of evil, of beauty, and of awe, of life
and of death—in fact of the functions of
both 2 God and a Devil. When unitary
consciousness is realised, the ethical dualism
of good and evil disappears.

This state of mind wherein the polarisation
of the ethical sense is overcome, the Swami
put once in a [orthright way in one of his
talks in the West, sending waves of shock
through the minds of his cultured audience,
He said: “...We should look upon man in
the most charitable light. It is not so easy
to be good. What are you but mere machi-
nes until you are free 7 Should you be
proud because you are good! Certainly not,
You are good because you cannot help it,
If you are in his position, who knows what
you would have been. The woman in the
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street, or the thief in the jail, is the Christ
that is being sacrificed that you may be a
good man. Such is the law of balance. All
the thieves and the murderers, all the un-
just, the weakest, the wickedest, the devils,
they are alj my Christ! That is my doctrine.
I cannot help it. My salutation goes to the
feet of the devilish! ... They are all my
teachers, all are my spiritual fathers, all are
my saviours. I may curse ome and yel
benefit by his failings ; I may bless anothet
and benefit by his good deeds, This is as
true as I stand here. I have to sneer at the
woman walking in the street, because society
wants it. She, my saviour, she whose street-
walking is the cause of the chastity of other
woman! Think of that! Think, men and
women, of this question in your mind. It is
a truth—a bare bold truth! As I see more
of the world, see more of men and women,
this conviction grows stronger. Whom shall
1 blame ? Whom shall I praise ? Both
sides of the shield must be seen.”

(6) Tat tvam asi—That Thou art—is the
cryptic statement made of the relation bet-
ween the Jiva and Ishwara in Vedanta. The
pure Advaita Vedanta interprets it as
meaning by implication that the Jiva and
Ishwara are identical as Brahman, when
their Upadhis or adjuncts are eliminated.
The qualified Advaitins admit identity as
inseparable oneness of parts in the Organic
Whole constituted of Jagat (world), Jiva
(soul) and Ishwara (God), collectively known
as Brahman. The pure Dualists negate iden-
tity, but maintain that the Jiva is an entity
which has no existence independent of
Brahman. Swami Vivekananda accepted all
these schools of Vedanta as valid, as diffe-
rent points of view according to the deve-
lopment of man’s spiritual insight. He has
not anywhere indulged in the logical discus-
sions of Tat tvam asi like the great Acharyas
of the past, as he concerned more with the
practicality of Vedanta than its verbal logi-
cality. In place of entering into interminable

logical quibbles, he interpreted this Vedan-
tic dictum to mean—*“Every soul is poten-
tially Divine.” Swamiji maintains this
doctrine as the sheet-anchor of Vedanta.
‘Potential’ means that, though a lJiva
appears now in the state of ignorance as a
weak and inconsequential entity as against
the mighty Nature, it has got the capacity
in it to gradually evolve to higher and higher
states and attain to the Divine Status, in
whatever way you may define that Status
from the logical point of view. It is just
like this: a spark of fire may look small
and insignificant, but it has got all the
potentialities of a mighty conflagration.
Vedanta, Swamiji maintained, wants man to
adopt measures for the actualisation of this
potential Divine in him, and all the Sadhanas
of Karma, Bhakti, Yoga and Jnana are
meant for this purpose. Evolution at the
physical level has achieved its end with the
perfection of the human body. The next
stages of evolution consist in the gradual
development of this inherent Divinity.
Human society and civilisation will become
meaningful only through the acceptance of
this Vedantic .outlook and its application to
the individual and collective life of man.
Thus Swamiji converted the great Vedantic
dictum of Tat tvam asi from a jumble of
logical disputations into the key for human
development, individual and collective.

(7) Although the Swami rose above any
sectarian view of Vedanta, he often used
the language and ideology of Advaita
Vedanta in his lectures. We have seen the
new turn he has given to several of its con-
cepts like revelation, Karma, Jiva, Brahman,
Mukti, etc. Another inportant Vedantic
concept on which he has spoken is the
doctrine of Maya. The word Maya is used
in different meanings. In a theological
sense it is the power of God, and this is
very clearly stated in the Shvetashvatara
Upanishad. But in philosophical sections
of the Upanishads like the Brihadaranyaka



15

and Chandogya, it is vaguely implied in an
ontological role when describing acosmism.
But we do not find any clear formulation
of it as a doctrine. In the hands of Buddhist
thinkers, it got the meaning of an illusory
appearance, Besides the idea of the power
of God, Vedanta also absorbed a shade of
this meaning of illusory appearance in its
post-Buddhistic development. This new
development was necessitated in  Upani-
shadic, thought, because in a doctrine of
Reality as non-dual, an explanation has
to be given for the experience of multipli-
city by assigning to it some kind of onto-
logical status. As it is actually experienced
by all, to deny any reality to it and call it
an illusion, will be madness. So the world
experience is called bhava rupam or some-

thing positive in nature, an intermediary

reality. Yet it is described as neither Sat
(real) nor Asat (unreal) nor a combination
of both, and therefore, fit to be called an
indeterminate  existence (Anirvachaniya-
khyati). While the Advaitic thinkers inter-
pret Maya in this way, they also use in
describing Maya the analogy of snake in
the rope and water in the mirage of the
desert, which are pure illusions. How cam
the status of a relative or intermediary
reahty and also of an illusory appearance
be given to the same entity ? The answer
given is that they are given from two stand-
points—the former from that of ignorance
of relative reality (vyavahara) while the
latter is from that of enlightenment or ulti-
mate reality (paramartha). The advocates of
Advaita feel they have explained every-
thing by this analysis of experience into
these two contradictory levels. But the
critics of Advaita are not satisfied with it,
and they direct their broadsides in their
controversy with the Advaitins against
Maya-vada and the double status of reality.
This controversy has been so pronounced
and longdrawn in the later development of
polemical Vedanta, that the Brahma-vada of

the Upanishads has been eclipsed by the
Maya-vada of philosophers.

Now where does Swami Vivekananda
come amidst this endless controversial
postures ?  An impastial but critical reader
of his works will feel that his position is
rather unclear. In many places he uses the
analogy of ‘snake in the rope’ and ‘mirage
in the desert’, but he dges not do so when
he systematically discusses the Maya theory
in his three lectures on the subject in his
Jnana Yoga. There he gives an original
view. He says that Maya is not a theory or
an explanation at all, but the statement of
a fact—the fact that the world and its experi-
ences are so ridden with contradictions that
one cannot have an understanding of it
and reconcile it with his logical or ethical
sense. So man should direct his quest into
what transcends it. Swamiji’s position there-
fore seems to be that it is useless to enter
into the endless controversy. On the other
hand we must learn its spiritual implication,
that it is vanity to be engrossed with the
flecting and trivial values of the world. So
cultivate non-attachment and develop year-
ning for Truth.

It is also very significant that according
to him man in spiritual matters is not going
from error to truth, but going from lower
truth to higher truth. He illustrates this by
the analogy of the photographs of the sun
from different levels. The photos vary, but
the one from a neared level does not falsify
the preceding one, but only represents a
nearer approach to the same truth that they
all embody. If this interpretation is accep-
ted, Vyavahara and Paramartha cease to be
contradictories with no middle ground bet-
ween, but only contraries linked together
by an ascending scale of values. In this
view, Mithyatva or falsity is rid of the
shadow of illusoriness cast on it by the
analogies of the ‘smake in the rope’ and of
‘water in the desert” in a mirage,

(8) While accepting the traditional idea



of Mukti as liberation from the cycle of
births and deaths, he freed the conception
from a touch of escapism that surrounded
it, by redefining it as the manifestation of
the Divinity already latent in man. Perfec-
tion as opposed to escape from an unplea-
sant situation—he placed this as the ideal
for competent aspirants.

(9) In fact towards the closing period of
his life he taught that there is no liberation
until one ceases to want liberation ; for seek-
ing liberation is a selfish quest, and man
does not reach perfection until he is able to
overcome self-centredness completely. When
once questioned about the characteristic of
an Incarnation, he answered it indirectly,
stating that there was a time in his early
life when the longing for Mukti was so
strong in him that he once entered a cave
and decided to fast and die there if he did
not gain Mukti. ‘But’, he continued, ‘the
very thought of Mukti does not come to
my mind now.” It may be contended that
his attitude had changed in this way because
he had already attained Mukti. While that
may be conceded, we have to recognise the
point he wants to drive home—that the
quest for Mukti should not btecome a self-
centred quest like the striving for a posses-
sion or position. It should be a natural
fulfilment resulting from the erosion of self-
centredness through unselfish service, dis-
crimination, “and self-discipline, He did not
therefore pose any absolute opposition bet-
ween work and knowledge (ie. spiritual
practice), as some Vedantic teachers do.
This attitude of his springs from his novel
_ interpretation of Pravritti and Nivritti based
on the root meaning of the words. Pravritti
literally means ‘move toward’, and Nivritti,
‘move away from’. He therefore interpreted
these two cardinal words—the first as
‘moving towards the life of self-centredness’
and the second as ‘moving away from self-
centredness’, whereas the old Acharyas inter-
preted them as ‘moving into involvement

to Jivas in bondage.
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in work’, and ‘moving away from involve-
ment in work’. So for the old Acharyas
the pursuit of Moksha meant cessation
from all work ultimately, whereas for
Swamiji it meant cessation from selfishness.
So in his scheme of salvation unselfish work
has an equal place of importance with other
disciplines, He attached equal importance
to al] the four Yoga—Bhakti, Karma, Raja
and Jnana Yogas. But he maintained that
whether one followed any of them singly or
in combination, one should always have a
place for Karma, unselfish work, in one’s
scheme of spiritual discipline. :

(10) His outlook in these respects largely
reflected his gradual leaning to the doctrine
of Sarva-Mukti—salvation as a collective
achievement. In the Vedantic tradition this
doctrine was first adumbrated by Appayya
Dikshita, For Appayya Dikshita, however,
it was more a theological necessity, as he
was a champion of Eka-Jiva-Vada—the
doctrine of the singleness of all Jivas. It
means there is only one Jiva, Hiranyagarbha,
who is reflected as many Jivas in different
adjuncts (Upadhis). So all Jivas can, accor-
ding to him, attain Mukti only collectively
with the Hiranyagarbha at the end of the
cosmic cycle when the term of the Hiranya-
garbha’s life is over. For Swami Vivekanan-
da, however, it was more a compulsion of
the heart, parallel to the Buddhist doctrine
of the Bodhisattva, according to which an
aspirant, motivated by Mahakarung or
universal love, abandons his own Nirvana
in order that he may work for the Nirvana
of all labouring in the cycle of birth and
death . The Swami has not elaborated this
doctrine in any of his speeches, but has only
expressed his preference for it in his discus-
sions with disciples. He himself doubted
the soundness of its metaphysics, but yet
urged its acceptance, and expressed his own
readiness to stand the sufferings of Samsara
for all time in order to bring enlightenment
Truly, as his Great
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Master foretold about him, he was like a
tree standing all the heat of the sun, affording
shelter from that heat to all who wished to
come under its shadow.

(11) His intense humanism also found
expression in his doctrine of Practical
Vedanta. Vedanta in the past was practical
only for recluses who sought salvation by
self-realisation. But Swamiji maintained
that the fundamental Doctrine of Vedanta,
namely, the basic Divinity of the Jiva, has
a message for men in all stations of life. It
can be an instrument for the re-education
of the ego into a new consciousness of one's
inherent strength, and thus promote man’s
self-confidence and power of self-expression.
Next, practical Vedanta conveys the teaching
that man is the best symbol for the worship
of the Deity. While the Swami accepted
prayer to the Deity and adoration of Him
in temples and through meditation on Him
as an essential part of spiritual discipline,
he stressed that an equally important aspect
of worship lies in the service of God in man.
Thus a true Vedantin can work out a pro-
gramme of education, health, social uplift
etc., not merely as secular service, but as
worship of God in man—a discipline equal

to, if not more potent than, the traditionally
accepted forms of worship. Thus for him
the Yogas of Jnana, Bhakti and Karma
become an integrated discipline.

(12) In a small write-up like this, these
profound doctrines cannot be elaborated
more. The wide-ranging legacy he has left
for the world in the spiritual field cannot
be better expressed than in the following
aphoristic dicta of his:

Each soul is potentially Divine.

The goal is to manifest this Divine within
by controlling Nature, external and
internal.

Do this either by work, or worship, or
psychic control, or philosophy, by one,
or more, or all of these—and be free,

This is the whole of religion. Doclrines,
or dogmas, or rituals, or books, or tem-
ples, or forms, are but secondary details.

These can form the Neo-Brahmasutras,
on which future Vedantic scholars can
write commentaries.*

* The above article is a section from “Swami
Vivekananda—His Life and Legacy” published by
Shri Ramakrishna Math, Mylapore, Madras,
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REPORT OF THE 125TH BIRTHDAY CELEBRATIONS
OF SWAMI VIVEKANANDA HELD
FROM 29TH APRIL TO 2ND MAY 1989
AT RAMAKRISHNA MISSION, SINGAPORE.

The Ramakrishna Mission, Singapore, celebrated the 125th Birth Anniversary of
Swami Vivekananda on a grand scale with a variety of programmes from 29th
April to 2nd May 1989. The functions were held at the sprawling premises of
the Ramakrishna Mission at 179, Bartley Road, where a beautiful pandal was erected
for the occasion and attracted a large number of devotees and well-wishers of the
Mission. The attendance and response was almost unprecedented in the 60 years’
history of the Mission.

The four-day celebration was inaugurated on Saturday, 29th April ’89 at 5.00 p.m.
by Swami Prabhanandaji, Assistant Secretary-General of the Ramakrishna Math and
Ramakrishna Mission, who delivered his key-note address on ‘Swami Vivekananda’s
Relevance Today’. An aesthetically brought-out Souvenir Magazine containing
articles on Swami Vivekananda by learned Swamijis and scholars was released by
Swami Samprajnanandaji, Head of Ramakrishna Mission, Colombo. Swami
Prabhanandaji then released a special edition of ‘The Complete Works of Swami
Vivekananda’. The day’s function ended with a cultural programme by the children
of Singapore Indian Fine Arts Society. About 700 people attended this inaugural
function.

The morning programme on Sunday, the 3oth April 89 was a Spiritual Retreat at
the Temple comprising special Puja of Sri Ramakrishna, devotional songs, meditation
and speeches by Swami Samprajnanandaji and Swami Prabhanandaji. 375 people
took part in the 3 1/2 hr programme and had their noon prasad at the Mission.

The highlight of the 4 - day celebration was the Parliament of Religions held at
the World Trade Centre Auditorium on Sunday evening. Brig. Gen. Lee Hsien Loong,
Minister for Trade and Industry and 2nd Minister for Defences (Services) inaugurated
the Parliament by lighting a lamp and spoke for about 30 mins. on the need for
peace and harmony among the people of Singapore which is multi-racial in character.
During the address, he drew passages from Swami Vivekananda’s works to illustrate
his views. His address was followed by speeches from representatives of major
world religions practised in Singapore. Moulavi M.H. Babu Saheb (Islam), Ven’ble
R. Gnana Secha (Buddhism), Dr(Rev) Robert P. Balhetchet (Christianity), Swami
Samprajnanandaji(Hinduism), Mr. Mehervan Singh (Sikhism) and Mr. B.R. Vakil
(Zoroastrianism) spoke on behalf of their religions and explained how religions can
be a strong motive factor to help people live in concord and amity with one another.
Swami Prabhanandaji,who chaired the session summed up the day’s proceedings by
expounding the common bases of the different representative religions. The World
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Trade Centre Auditorium overflowed with a record crowd of 1200.

The function on Monday, the 1st May 89 was divided into 3 sessions. The first
session bearing the theme ‘application of Swami Vivekananda’s Teachings in Every
Day Life’ was chaired by Mr. K. Shanmugam M.P. Swami Samprajnanandaji and
Dr. S. Gopalan of the National University of Singapore were the speakers. The
speeches were followed by an elaborate question-answer session in which many doubts
of the audience on the subject were clarified. The second session started after a
brief break and had a very important subject for discussion, namely, ‘the Rituals
in Hinduism’. Prof. R. Kanagasuntheram, Emeritus Professor of the National

University of Singapore and Swami Samprajnanandaji explained the intricacies of
Hindu Rituals.

A Symposium on Swami Vivekananda and Women formed the subject for the third
session. The session was chaired by Swami Prabhanandaji with H E Mr. Y. M.
Tiwari, High Commissioner for India as the Guest of Honour. Mrs. Soundarya
Sukumar, Ms. Rarita Roy, Mrs. Saroja Paran and Dr(Mrs) Uma Rajan spoke on
Vivekananda’s progressive ideas on women and how they can be exploited in the
Singaporean context.

Mrs. Tiwari distributed prizes to the winners and certificates to the participants of
the Elocution and Essay Competitions on Vivekananda held on 15th and 16th April
89 for various age-groups. More than 50 boys and girls from different schools
and colleges had participated in the competitions. The prize winners of ‘under 12’
age group then repeated their performance to the delight of the audience.

The three sessions were attended by 550-600 devotees and included many important
personages like Mr. Bhattacharya, Commissioner for Bangla Desh; Datho K.
Pathmanabhan, a senior minister of the Malaysian Cabinet and secretaries of the
Indian High Commission. '

In between the 2nd and 3rd sessions, a documentary film on Swami Vivekananda
was screened at the Mission Auditorium.

The public were treated to a variety cultural programme by Indian Singapore Fine
Arts Society for about 90 mins. after the evening arati.

The last day celebration (Tuesday, 2nd May) commenced at 7.30 p-m., the theme
of the Symposium being ‘Swami Vivekananda and Youth’ with Dr. S. Vasoo M.P.
as the Guest of Honour and Swami Prabhanandaji in the chair. Apart from illuminating
talks by these two dignitaries, there were also short speeches by youths who won
prizes at the Elocution Competitions on Swami Vivekananda.

The four-day celebration thus ended on a high note with more and more people
of Singapore learning about Swami Vivekananda and the importance of the activities
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of the Ramakrishna Mission centres around the world.

NOTE :

Rev. Swami Samprajnananda, Head of the Ramakrishna Mission, Colombo took
Swami Chidrupananda of Sri Ramakrishna Sarada Sevashrama, Point Pedro as an
observer for this grand occasion.




Swami Vivekananda and His
’ Swami Prabhananda

Unique was the relationship between
Sri Sarada Devi and Swami Vivekananda.
it transcended the ordinary "love and
affection of a mother and her child and
served a divine purpose. In spite of their
vastly different personality traits and
modes of conduct, the lives of  Holy
Mother and Swamiji had several points
in common,  For one thing their lives
were an inseparable part of the larger life
and universal ideal fepresented by Syj
Ramakrishna. Secondly, the highest spirit-
ual realization that they had attained gave
them a fundamentsl spiritual unity and
kinship.  Thirdly, they, provided joint
leadership in establishing the Ramakrishna

Movement on a firm foundation. The
purpose of the present article is to show

how their deep spiritual kinship manifes-
ted itself on the phyaical plane on differ-
ent occasions in different ways,

Sri Sarada Devi was once sfaying in
a rented house close to the cremation
ground’ at Ghusuri, Howrah. One day
Swami Vivekananda and Swami Akhanda-
nanda went there to take leave of her.
Swamiji had made up his mind to live
alone for a long time, away from his
monastic  brothers of the Baranagore
monastery. Recounting the incident later,
the Holy Mother said: ‘Naren also had
a melodious voice. Before leaving this
city he came to see me and sang
a few songs. While taking leave of me
he said: ““Mother, | shall see you again if {
beceme a real man. Otherwise, | now
say good-bye for ever.” ‘‘What do you
mean my child?"" | cried. “Well”, replied a
faltering Naren, I shali soon come back
through vyour grace.” The Holy Mother
then suggested, ‘Should you not see your
own mother before feaving Calcutta, my
dear?’  Swamiji instantly replied, You are

‘Only Mother®

my only motherl’ Mother heartily blessed
him as weall as his Companion. Thereafter,
addressing the latter she said, ‘I am hand-
ing our all in al over to you. You
know the condition in the Himalayas.
Pleace see that Naren does not suffer
for want of food.’

This  happened some time in July
1890, A few months earlier on 23 Aprit,
ten days after Balaram Bose’s demise,
some direct disciples of Sri Ramakrishna
had met at Balaram Bose's house and.
in the course of a discussion regarding
the Holy Mother Sarada Devi, Swamiji had
observed, The Master told me about ‘so
many things, but nothing about her"
Immediately - Swami Yogananda responded,
‘Why, if the Master is isvara she must be
the Isvari’ We are amazed to see how
soon thereafter the greatness of the Holy
Mother dawned on Swamiji. Truly it has
been said that a jeweller alone can know
the worth of a jewel. The incident menti-
oned above also conclusively proves that
Sri Ramakrishna did not impose the cult of
thc Holy Mother on Swamiji. What began
as reverence for the wife of his Guru
matured in the fullness of time into the
recognition of her divinity and the divine
role she had to play on earth. But it is
also true that the Holy Mother i her
own right got herself established in the
shrine of Swamiji ‘heart- ‘

On the last day of his earthly existence
Sri Ramakrishna had assured Sarada Devi
saying, 'You need have no anxiety; you
will be just as you have been so long;
and they will look after you and do for you
as. much as they have done for me.”
When after the Mastar's passing away. the
authorities of Kali temple stopped the
monthly allowance of seven rupeges to
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Sarada Devi, Swamiji pleaded with them
strongly, but in vain, to continue it. As
a matter of fact, the welfare of the Mother
was alwsys in his mind,

Earlier still, when she lived at Dakshi-
neswar, she had seen Narendra and hea-
rd the Master speaking highly of the
spiritual greatness of the young boy. She
had also listened to Narendra’s spell-
binding music. Often she had to make
for him special dishes, particularly thick
chapatis, (unleavened whole-wheat bread)
and chickpea soup. In this context we may
remember in interesting anecdote. One
day Sri Ramakrishna asked her to cook
somthing nice for Naren. She prepared
moong dal and chapatis. One being asked
how he liked the food. Narendra said,
The food was quite nice, but it tasted
like ‘an ‘invalid’s diet. Sri Ramakirishna
advised her to prepare thick chana dal
and chapatis. She followed his advice
and Narendra relished her food greatly

Next to the Master, the Mother was
the first to realize the true spiritual great-
ness. of Swami Vivekananda come to her
in a vision which she had when she was
living alone in her husband’s cottage at
Kamarpukur, She saw the Master approa-
ching followed by Narendra, Rakhal, Babu-
ram and other disciples. From his feet gush-
ed forth a stream of water. Finaly, the

Master disappeared in the body of Naren-
dra.

Some time in 1893, at Nilamber Muk-
harjee’s house at Belur, the Holy Mother
had another significant vision. It was a
moonlit night and she was seated on the
steps leading to the Ganges. Suddenly
she saw Sri Ramakrishna swiftly getting
down into the Ganges and his whole
body dissolving in the waters of the river.
Later, recalling the incident, she said,
‘{ looked at the phenomenon in utter
amazement. All of a sudden Naren also

appeared, | don’t known from where, cryi-

ng, “Victory unto Sri Ramakrishnal”; he
took the water in his two hands and be-

gan to sprinkie it upon the innumerable
men and women gathered around. Imme-
diately they attained liberation’, So vivid
was the impression that this vision had
left on her mind that for several days
she hesitated to step into the Ganges
where the Master's body had dissolved.
This also convinced her that in spite of
his physical death Sri Ramakrishna had
not ceased to exsit, and that Narendra
was going to take up the Master’s work.

As the two principal persons entrusted
with the mission of the Master, Sri Sara-
da Devi, ‘the living Gospel of Sri Rama-
krishna® and Swami Vivekananda, the her-
ald and interpreter of Sri Ramakrishna's
message, followed their own respective
paths, although not wholly independent
of each other. Before Swami Vivekananda
finally decided 10 go to the West on his
great mission he vyearned for a direct
command from his Master. Several days
later he saw the Master walking over the
waves and beckoning him to follow. This
convinced Swamiji that he must go to the
West. But to make doubly sure, he wrote
to Holy Mother for her blessings for the
momentous step he was taking. Though
she knew of Narendra’s bright future she
hesitated, for how could a mother permit
her son to travel to such a distant land
in uncertain conditions? But soon recog-
nizing in it the will of the Master, she
set her personal feelings aside and sent,
him her hearty blessings. Swamiji knew
that her blessings were always with him
protecting him and strengthening him. Razfe-
rring to this he wrote in a letter to Swami

Shivananda, “If but Mother orders, her
demons can work anything. Brother, before,

proceeding to America | wrote to Mother
to bless me Her blessings came, and at
one bound | cleared the ocean.’ )
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- Even.when he was borne on ‘the wings
of  triumph from one" city to another in
‘the United States, Swanmiji gratefully remem-
bered the Holy. Mother, And this sense
of gratitude overflowed his heart and often
found expresion in his speeches:

On 1 July 18895, before a small group
of earnest spritual seekers at the Thou-
sand island Park, Swamiji for the first
time publicly mentioned the Holy Mother.
He said: ‘She (Sarada Devi) herseif was,
a great soul, pure and holy, "who only
desired to help his (Sri Ramakrishna’s)
work, never to drag him down to the leve;
of the Grhastha (a householder). 1In the
course of his- lecture on ‘My Master on
24 February 1896 at New York, Swamiji
again referred to Sarada Devij: The maiden
was a pure and noble soul, and was able
to understand her husband's aspirations
and sympaithize with them. '

On another occasion too Swamiji pub-
licaly admitted the great role the Mother
had played in the formative period of the
Ramakirishna Order soon after. the passing
away of the Master. In his lecture- on
‘My life and Mission’ he said, Then came
a terrible time-for me personally and for
all the other boys 'as well - Who would
sympathize with the imaginations of a boy?
Imagination that caused 80 much suffering
to otherst Who would sympathize with
me? None - except one. That one’s sympa-
thy brought blessing and hope. She was
a woman,
the only one who sympathized with the
idea of those boys. But she was powet-
less. She was poorer than 'we were. From
the very inception of the Ramakrishna Order
Swamiji felt in the core of his heart that
it was' the - Mother who * was lovingly
waiching over the growth and progress
of the Order. According to swami Sara-
dananda; Swamiji regarded her as the

Well, that lady, his wife was

Sangha-janani,” ‘the Mother of the Rama-

krishna Movement".

The Mother cherished a ‘special affe-
ction for her child, Narendranath. She
knew that Narendranath was an extra-
ordinary psrson specially chosen by the
Master. one day when: Swami Trigunati-
tananda read out to the Mother a ‘letter
from Swami Vivekananda, she observed,
‘Naren is an intrumant of Thakur who mak-
es him write thess ‘words to inspir2 his.
children and devotees to do his work, to’
do good to all in the world. What Naren
writes is true and must take effect here-
after.  ‘The Mother told Miss Josaphine:
Mcieod, ‘Ths Master used to say he was
the body and Narendra the head,* Eviden-
tly for thes= resons the Mother used to say,
‘Why do you drag Naren into everything?
He is in a class apart.’ '

Swami Vivekananda, for his part, con-,
sidered himsalf the ‘external servant’ of,
the Holy Mother. no less than of Sri
Ramakrishna, 'We find him writing in verse;
Servant am I, true servant of thee ' both,
Low at thy Shakti’s and at thy feet |
salutel’ As we probe deeper into his mind,
we find that he considered the Holy Moth-,
er ‘a living Durga.’ in 1894 Swamiji wrote
to Swami Shivananda,

Without Shakti (power) there is no
regeneration for the world. Why is it that.
our country is the weakest and the most-
backward of all countries? Because_Shq-
kti is held in dishonour there. Mother has
been bomn to revive that wonderful Shakti.
in India; and making her the nucleus, ence
more will Gargis and Maitreyis be sborn’
inlo the world. Dear. brother, you under-’
stand little now, but by degrees you- will:
come to know it all. Hence it is her Math
that | want first . T

Swamiji wanted very much to tran-
slate this idea into action, He wanted to
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establish a monastery for women with the
Holy Mother as its central figure and guidi-
ng spirit. He believed that the Mother's
glowing personal examble of purity and
character. her spiritual talks and teachings
based on her own realization, and her
universal love and care would inspire and
elevate the inmates of the proposed Math.
But he could notprocesd far. One reason
for this might have been that his brother
disciple Swami Yogananda one day, in the
presence of Girish Chandra Ghosh, said
to him, ‘Do whatever you think will be
conducive to the good of society at large;
but please do not bring Mother into pub-
lic prominence now. Don’t you remember
the Master 1telling us that his body would
not survive if we preached him before the
public? The sama may be said in respect
of Mother too ° Swamiji accepted  this
piece of advice and remarked, Let her
furfil her mission accarding to her own
will and in the manner she chooses. Who
are we to dicatate to her? Rather, we can,
accomplish everything with her blessings
which can do miracles.” In fact Swamijl
maintained almost the same attitude that
e had about a decade earlier when, in
a |etter dated 14 February 1880, he advi-
sed Balaram Bose. ‘please act as the Moth-
ar desires. Who am | to dare say anything
about her?”

The Durga Puja, which was celebratad
for the first time at the Belur Math In
Cctober 1901, conducted in the name of
the Holy Mother. This action of Swamijii
signified that she was the patron and
guide of rhe Math.

At times the Holy Mother app2ared
o Swamiji as the extended Self af Sri
Ramakrishna, and at other times her indi-
viduality was merged into that of GSri
Ramakrishna, and she becsme to Swamiji
flamakrishnamayi, ‘'the embodiment of Ra-
makrishna.” But watever might be the

relationship between the Master, and the
Mother, she had a special appeal for Swa-
miji. We come across an almost traditio-
nal Indian sentiman!, only reverberating
in a louder manner, in what Swamiji
wrote to Swami Sivananda.

To mez. Mother,s grace is a hundred
thousand times more valuable than Father's,
Mother's grace, Mather's blessings are all
paramount to me .. Please pardon ma, | am
a little bigoted hers as regards Mother ..
Brother, faith is very difficult to achieve.
Brather, | shall show how to worship the
living Durga and than only shall | be
worthy of my name... Brother, often eho-
ugh wen | am reminded of Mother, | ejacu-
late, “What after sll is Rama? Brother,
that is where my fanaticism lies, | tell you
0Of Ramakrishna, you may ever, my bro-
ther, that he was an incarnation or what-
gver else you may like, but fie on him
who has no devotion for the Mother.

He said he was ready to put up with
all the wvagaries of his brother disciple
Niranjan (Swami Niranjananda}, who had a
militant disposition, becauss of the latter's
devotion for Mother.

One of Swamiji's urgent plans in the
1890,5 was to purchase a plot of land

on the Ganges and build a house for
the Mother. There are about a dozen refe-

rences to this in his letter writtan to his
monastic brothers from the West We
mention just one by way of illustration,
He wrote on 9 February 1885, ‘I shall
consider myself absolved from a debt of
obligation when | succeed in purchasing
some land for Mother. | don't care for
anything after that.’ Unfortunately, he did
not succeed. Maybe it was at the behest
of the Holy Mother herself that he dro-
pped the idea and directed all his ener-
gies towards procuring a suitable plot of
land for the Ramakrishna Math, She was



very happy when Swamiji one day went
to her and said: ‘Mother, | have dedica-
ted one hundred and eight bilva leaves
to the Master with the prayer that the
Math might get a suitable land. You know
that no karma is without its effect. You
will see we shall have the land one day.
When the land at Belur in Howrah Distri-
€t was purchased, Swamiji took the Mo-
ther over there one day and showed her
round the grounds saying, ‘This is your
own place, Mother; and here you can
move about at ease.’ That the Mother had
a liking for Belur village became evident
when one day while reminiscing about her
stay at Nilamber Mukherjee,s garden-house
in Belur, she said: ‘How happy | was at
that time? It is a peaceful place. | was
always in a meditative mood, That is why
Narendra wanted to build the monastery
there.’

Though calm and placid by nature,
the Mother sometim:s revealed the deep
affection she had for Swamiji, One
instance of such an occasion is given
below.

Koalpara Ashrama was then a hot-bed
of Swadeshi agitation. One day the Mo-
ther told Kedar (later Swami Keshavanada),
the head of the Ashrama, ‘What will you
gain by the Swadeshi Movement alone? The
Master is the spring of all we do or have;
he is the ideal. Whatever you do, if you
hold on to him you will never go wrong.’
An unconvinced Kedar argued, ‘But of a
truth. Swamiji wanted us very much to
work for the country, and he laid the
foundation of selfless work by inspiring
the youth of the country. what a Jot of
work would be done if he were alive
now.’ Prompt came the rejoinder from the
Mother, O my dear! If Naren were there
today, would the Company let him alone?
They would lock him up in a jail. | coul-
dn’t have borne the sight. Naren was like
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an unsheathed sword. Aftes his return
from foreign Countries, he said, “’By your
grace, Mother, Idid not have to Cross
the ocean by jumping in this Age, but
went to those parts in their own shipst
and there, too. | noticed, how great is
the glory of the Master; what a number
of good people have heard about him and
accepted this idea from me with astoni-
shed eagerness}” They too are my child-
ren—don’t you agree? Kedar kept silent
he was dumbfounded by the Mother's libe-

rality.

In her liberal attitudes towards the
Western disciples of Swamiji Mother was
far in advance of her times. Although
she lived the secluded and outwardly
orthodox life of a Brahmin widow, Mother
cordially received them and addressed
them as 'my children.” A happy Swami
Vivekananda wrote to his monastic brother
Swami Ramakrishnananda, ‘The European
and American ladies went the other day to
see her, and what do you think, Mother
ate with them even therel Is not that
grand?’

Sri Sarada Devi was the unlimited
storehouse of wisdom and strength from
which Swami Vivekananda frequently drew
inspiration for the fulfilment of his Mas-
ter's mission. Sri Ramakrishna had before
his passing away vested the whole power
and responsibility of his mission in Swamij
Vivekananda, and entrusted Sri Sarada
Devi with the responsibility of supervising
it. On his return from the West, Swami
Vivekananda decided to set in moticn a
machinery which could take care of his
Master's mission. The Holy Mother came
1o Culcutta in April 1897 and stayed in
rented house at Bagbazar near the Ganga.
It so happzned that Swamiji too had come
to Calcutta on a flying visit to meet his
disciple. Maharaja Ajit Singh of Khetri. On
the third day of his stay Swamiji came
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in the afternoon 1o see  the Mother.
Swamiji fell prostrate before the Holy
Mother Who was standing near the door
of her room, covered from head to foot
with a cloth The following conversation
took place with Golap Ma acting as the
intermediary .

Galap Ma: Mother says that the
Master is always with you You have
still many mare things to do for the good
of the world,

Swamiji: | see diracthy, 1 feel, and 1
realize that | am a mere instrument of Tha
kur... | went to America with the blessings
of the Mother, The success | attained there,
and the respect they showad me, convince
me that such impossible things could hap
pen only through the power of her blessi-
ngs. When 1 rested in silence | could clearly
perceive that the some Divine Fower wich
the Master called ‘Mother' was guiding
me

Colap Ma: Mother says that the Master
iz not different from the Divine Mather-
It was the Master who accomplished all
his work through you. You are his chosen
son and disciple How dzarly he loved
you. He had predicted that you were ane
day destined to be a distinguished worlid
teacher,

Swamiji: Mother, | went 1o spread
his message and establish a worthy and
enduring organization for the purpose as
early as possible. But | feel frustrated be-
cause | cannot do it as spzedily as | wish-

[Mow Morher herszIf said in a whisper:]

Do not warry, hat you have done
and what you will do will endure for
ever. Yon are born for this work, for this
mission. Thousands of people will hail you
as an enlightened teacher of the world.
| can assurc you that the Master will
fulfil your desires in no time. You will befo-
re long find your ideas taking practical
shape.

Swamiji: Bless me Mother that | may
see my plan of work materilaize as gui-
ckly os possible

Swamiji prostrated before the Mother
and left. A few days later, on 1 may 1887
he formally inagurated the Ramakrishna
Mission Association with the Holy Mother's
blessings. The Holy Mother accompanied
by her companions and womenj devotees
attended some of the weekly meetings of
the Association, and on several occasions
Swamiji entertained the Mother with devo-
tional songs. She was happy to see the
Mission advancing by rapid strides in diff-
erant parts of the country.

Sri Ramakrishna himself sowed tha
the seeds of the Ramakrishna Mowvment
and Swami Vivekananda tended and culti-
vated it, but it was Sarada Devi who gave
it life by watering it with her universal
love far thirty-three years. Her motherly
love, her self-denying service, her extra-
ordinzry purity, her boundless compassion,
and her unflinching faith in the MNaster
have become a part of the living tradition
of the Ramakrishna Movement. As Sri Ra-
makrishna‘’s Sakti and active spirit, Sri
Sarada Devi was the 'mother moulder of
the Ramakrishna Order.’ The alter ego of
Sri Ramakrishna, she ensouled the Order
as the living sprit of 5ri Ramakrishna
after his demise. It was the Mother who
clearly realized the need of the Master's
direct disciples’ organizing themselves into
a body for the purpose of propagating his
message. |t was her prayers and tears that
invoked divine grace for the permanent
establishment of the Ramakrishna Order.
When, in March 1890, she visited Bodh
Gaya, the affluence of the monastery there
reminded her of the penury of Sri Rama-
krishna's disciples, A fervent prayer went
farth from her, about which she said later
on: Alas, how much did | weep and pray
to the Master for my children! That is
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why you find monasteries and center of
work everywhere through his blessings.

She could not bear to see her child-
ren wander about for a morsel of food,
She wanted very much that her children
would _live together clinging to the Mastas
and his teachings. In mid-1893 one day
the Holy Mother visited the newly purch-
ased plot of land at Belur, on which the
construction of buildings for the monastery
was progressing. Delighted to see her
dream about to be realized, she said, ‘At
long last the bhoys have a place to lay
their heads—the Master has cast his be-
nigh look ‘on them) after such a long time!’
The power of her infinite love and hear-
tfelt prayers immensely helped Swami Vive-
kanada in fulfilling the Mother's wishes.
She is therefore belived to be the Sakti
as well as the guardian angel of the Rama-
krishna Orer. In recognition of this, the
first Durga Puja celebrated in the Belur
Math in October 1901 was conducted in
the name of the Holy Mother. This action
of Swamiji has now become a part of
the tradition of the Math. The Holy Mo-
ther has established herself, like a man-
gala-ghata, an auspicios pitcher of bliss,
in the heart of evry member of the Rama-
krishna QOrder, showering bliss and bene-
diction upon, and providing succour and
inspiration to, one and all.

Swamiji always depended on the ad-
vice and approval of the Holy Mother in
major and minor decisions. Anyone close
to Swamiji never failed to notice the
unmistakable ring of faith and reliance on
the Mother. Swamiji firmly belived that
the Master was revealing himseif through
the Mother. How compelling was the force
of a wish of the Mother will be evident
from the following incident, Swamiji had
dismissed a servant who had committed a
grave offence. The latter sought refuge
in the Holy Mother. In the afternoon

that day Swami Premananda happened .to
visit the Mother's home. The Mother said
to him, ‘Look here, Baburam, this man is
very poor. He was impelled by his pove-
rty todo as he did. Should Naren on
that score scold him and drive him out?
The world is full of misery. You are
monks who realize very little of it. Take
him back. Anticipating Swamiji‘s - disple-
asure, Swami premananda hesitated, But
the Mother emphatically said: ‘| say take
him’, and he had to obey, He returned to
the Math along with the culprit. Though
Swamiji was a little ahnoyed at ths turn
of events. he simply kept quiet when he
heard everything-from Swemi Premananda.

Two other instance which reveal Swa-
miji's implicit obedience to the Holy Mother
may be recalled: The month of May 1893
saw people of Culcutta  terror-stricken by
plague and dismayed by plague regulations.
To meet the challenging situation ‘Swamiji
issued a plague manifesto and decided to
organize relief operations on a ldarge scale.
When a brother monk asked Swamiji about
funds he insantly replaid, ‘Why we shall
sell thd newly bought Math grounds, if
necessary!’ It is learnt from Swami Sara-
dananda‘’s reminiscences that the Mother
intervened and prevented Swamiji - from
taking this drastic step. However necessary
funds poured in and large-scale relief ser-
vice was rendered to the satisfaction of
Swamiji.

During the latter part of 1901 Swa-
miji warnted to wership the Divine Mother
in strict orthodox fashion during the Dur-
ga-Puja, Luxmi Puja and Kali Puja at the
B:zlur Math Swamiji and Swami Prema-
nanda called upon the Holy Mother at
Culcatta and sought her permission. The
Mother gave her approval and with a few
women devotees attanded the festival.
They were accommedated in the nearby

gardehhause of Nilambar Mukherjee taken
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on rent on this occasion. Though Swamiji
very much desired to have sacrifice of
animals during the Durga Puja, it was
dropped 'at the Holy Mother's instance.
Henceforth animal sacrifices were aban-
doned_ for ever 'in the Order. Thus the
Mother’s wishes and pronouncements were
binding upon Swamiji as well as other
members -of the Order.

Theugh the Mother’s direct intervention
in the Order's administration was rare and
though she never insisted on the monks’
following her .advice, her expressed wishes
were always honoured as if thay were
divine commands. Like Swamiji every other
member of the Order sought her advice
and benign blessings, and she, like the
mother bird spreading her wings to protect
her fledglings, enfoided the whole Order
in her universal love wirh tender concern
fore everyone of its members, Love, accor-
ding to her, was the life-force of the
Order. Whereas Swamiji emphasized the
universal philosophical aspect of .Sri Rama-
krisha's -life and teachings, the Holy
Mother  demonstrated, through her life the
universal love embodied in" Sri Ramakrishna
and emphasized the personality of the
Master to meet the need of the average
man. She assured all those who were
sincerely devoted to the Master of their
salvation here and hereafter. A source of
unfailing. inspiration to the members of the
Order, she looked upon the organization as
the visible body of Sri Ramakrishna and
its every part as one of hefr own limbs,
Thus she became the power behind the
Ramakrishna Order. '

‘ The complementary nature of views
of the two great souls particularly with
regard to the growing organization may
be - understood from the following incident.
At the behest of Swami Vivekananda the
Advaita Ashrama at Mayavati in the Hima-
layas was dedicated exclusively to :the

practice of advaita.’ But during his visit
to.the Ashrama in-January 1901 Swamiji
found that a shrineroom with the pho-
tograph of Sri Ramakrishna had been esta-
blished and regular worship was being done
with flowers, incense and other offerings
Swamiji vehemently denounced the intro-
duction of worship there, but did not order
the: members to do away with the shrine-
room, for he wanted the inmates of the
Ashrama to see their mistake and rectify
it themselves. Nevertheless, Swamiji’s criti-
cism led to the discontinuance of the
worship. Soon after Swamiji’s demise
Swami Vivekananda, an inmate of the Ashr-
ama, referred the matter to the Holy Mo-
ther. She in her reply from Jeyrambati
on 20 September 1902 wrote: ‘Sri Rama-
krishna was all Advaita. Why shoud vyou
not also follow Advaita? All his dicsiples
are Advaitins.’ Her pronouncement in favor
of Swamijl settled once for all the issue
wich "had agitated the inmates of the
Advaita Ashrama.

The high esteem in which Swamiji
heid the Holy Mother is also evidenced
by an incident narrated by Swami Vijnana-
nanda. Once the Mother was staying at
Balaram Bose’s house. Swamiji and Swa-
mi Vijnanananda too were staying there.
One day Swamiji learnt that Vijnanananda
did not pay obeisance to the Holy Mother.
Swamiji asked him to go to her immedi-
ately. When Vijnanananda ~went to the .
Mother’s quarters Swamiji followed him.
Vijnanananda saluted the Mother by knee-
ling before her and touching the ground
with his head and got up hurriedly. Seeing
him bowing like that Swamiji said from
behind: ‘Is this the way, Peshan, to make
obeisance to the Mother? Prostrate yourself
before the Mother. She is none other
than the Divine Mother.” Saying this,

Swamiji completely prostrated himself be-

fore the Mother,
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Swamiji regarded the Holy Mother as
the embodiment of the Divine Mother, Once
he remarked at the Belur Math, ‘Mother js
the incarnation of Bagala in the guise of
Saraswati. Outwardly she is ali peace, but
inwardly she is the destroyer of the pewer
of evil. To propitiate her Swamiji procured
the dust of her holy feet and placed in
a casket in the main shrine ot the Math
soon after the monastery was established
at Belur Itis now being worshipped regu
larly. Narrating this incident, Swami Adbhu-
tananda remarked, ‘it was only Swamiji
who comprehended the worth' of the Holy
Mother.’

Towards the end of his life Swamiji
one day told the Holy Mother; this much
I understand, that through your blessings
many hundreds of Narens like me will be
born. And | also know that the world
has only one Mother like you; you have
no peer.

Swamiji’s devotion to the Mother So-
mstimes expressed itselfe in touching and
almost inscrutable ways. One day Swa-
miji and Harj Maharaj were crossing the
Ganga ina fery-Boat on their way to the
house of the Holy Mother. Swanmiji star-
ted sipping the muddy water of the river
repeatedly, as an act of purifying himself
Noticing this Harj Maharaj asked him to
stop doing it. Swamiji replaied, ‘No, bro-
ther, 1 am afraid. We are going to the
Mother, | am not sure if I am pure eno-

ugh.

In Swamiji’s life jt appeared as if kno-
wledge and devotion struggled for predo
minance, one over the other. Seized by
Advaitic knowledge Swamiji one day said:
‘Mother, everything is taking flight nowa-
dayos | see everything fly away.” But
the Mother smilingly said, ‘Well, see that
you don’'t put me to flight aswell,” Swa-
miji said in reply, ‘But Mother, if | put

you to flight, where will I stand? Know-
ledge which sets at naught the lotus feet
of the guru is ignorance. Where can
knowledge stand if it denies the sacred
feet of the guru?’

Along with this we may refer to a
small incident which clearly reveals the
naturalness of the relationship that exis
ted between the Holy Mother and her
great son In February 1889 the Mother,
in the company of Lakshmi-di, and Swa-
mis Yogananda, Saradananda, Adbhutanan-
di ard Abhedananda, went to the house of
Swami Premananda at Antpore, Hooghly.
Swamiji, Swami Premananda, Vaikuntha-
nath Sannyal were there already, Laksh-
mi-di reminisced, ‘Swamiji was extremely
delighted to see the Holy Mother. As our
luggage was brought down, Swarmiji, like
a young child, rode the rolled bedding, as
if it were a horse and gesticulated sho-
wing that he was driving forward. The
Holy Mother too laughed heartily at the
joy of her Naren.’

There is at least one instance when
the Holy Mother gave her perspective
judgement in an unplesant incident which

had perplexed and disturbed Swamiji’s
mind very much

In October 1898, when Swamiji was
in Kashmir, a disciple of Muslim fakir
became very devoted to Swamiji. The fakir
grew jealous of Swamiji and resorted to
tha use of black magic against him. As
a result Swami fell sick and had to leave
Kashmir. On his return to Calcutta he visi-
ted the Holy Mother and said to her in
a pique ,Mother, how slight your Master’s
power Isl A Holy man in Kashmir became
angry with. me because one of his disciples
was attached to me. He cursad me, saying,
that ¢n account of stomach trouble |
would have to leave the place in thres
days. And so it happened. Your Master
could not help me.” The Holy mother



replied through an intermediary: This is the
result of psychic powers the holy man had
acquiréd. You must accept the manifesta-
tion of such powers. The master believed
in them. He did not come to destroy. He
eccepted all traditions.’ Swamiji, still piqu-
ed, said that he would no longer accept
Sri Ramakrishna. ‘My son’, she said teas-
ingly, ‘how can you help it? Even the tuft
of your hair is held in his hand.’

Referrlng in the insident, the Holy
Mother later said to Swami :A.;Arupananda
on 25 September 1901 ‘What power did
Naren have by himself? jt was because
the master acted through him that he

achieved what he did.”

Towards the close of his life Swamiji
was in poor health, when he was living
at the Math, the Holy Mother one day
came to see him in the company of Yogin-
Ma and the members of Balaram Bose's
family. Swami talked with the Mother on
the first floor of the monastery and then
went downstairs 1o sse her off. The hired
boat, in the meantime, got stuck int he
mud, for the tide was on the ebb. The
Mother as well as the other members of
her party boarded while Swamiji, wearing
only a vest and with his dhoti tucked up
tightly, along with a few other Swamis
and Brahmacharins pushed the boat into
the water. This was the last time Swa-

miji saw the Holy Mother.

30—

Swami breathed his last on 4 July
1902 at the age of thirty-nine years, five:
months, and twenty-four days. Gloom and
a sense of desolation fell upon the mona-
stery. The members of the Order were
struck dumb at the thought of their irrep-:
arable loss, We do not know for certain
what was the reaction of the Holy Mother
who was then living at Jayrambati But
it can be yconjectured that she wept bitte-
rly. as she did at the death of Swamis
Yogananda and Premananda. It took quite
some days for the Mother to get over
the shock. in her letter dated 31 August
1902, addressed to Swami Vimalananda’
a disciple of Swamiji, the Mother wrote
‘How can | express the bitter sorrow | am
experiencing at the bereavement of Sri Sri
Swamiji Maharajl’ There is also on record
another letter dated 17 Septemper 1902,
written to Swami Ramakrishnananda. whe-
rein she consoled him saying, ‘Please do
not worry for Swamiji anymore,’

The sun’s rays fall equally on the
peasant’s cottage and on the 'prince’s
palace. But a black surface absorbs more
heat than any other surface, while a
smooth-surfaced mirror reflects the light
more brilliantly than any other surface,
Likewise, though the Mother's love and
power fell equally on all, sinners and
saints alike, Swami Vivekananda absorbed
most and radiated best the Holy Mother’s
love and power. She was indeed his only
mother on earth and through eternity.

ﬁeprinted from the Prabuddha Bharata, Jan1984,

All the negative thoughts and ideas
tiat are in this world are produced
from this evil sprit of fear. Therefore
| say, Be fearless, be fearless.

—Swami Vivekananda

Know that the true Guru is the holy
of holies, Who fulfils all the desires
of the mind. Thou gatherest the blessi-
ng, the fruits thy heart longs for.

—Kuru Nanak

P
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Distress Relief at Vaidyanath Dham initiated by Sri Ramakrishna :
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Message from

His Holiness Srimath Swami Vireswaranandaji Mabharaj
President, Ramakrishna Math and Mission
P. O. Belu Math, Calcutta.

I am glad to know that Sri Sarada Nilaya Sevashrama, Point Pedro,
Ceylon is going to instal a Statue of the Holy Mother, Sri Sarada Devi
in the Ashrama Shrine, The advent of the Holy Mothar has Brought about
a new awakening among the women of the world.

May the Installation ceremony pass of well and may Her Message
spread all over Ceylon through the Sarada Nilaya is my earnest prayer
to Her.

Sgd. Swami VIRESWARANANDA
23rd June 1970 (President)
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A. SOMASUNDARMPILLAL 91 1,4 Stanley Road
Chartered Accountant Jatfna.

Telephone; 23530 28th Feb. 1990

Sri Ramakrishna Sarada Sevashrama
Point Pedro.

Inmate Swami Chitrupanandajec

BALANCE SHEET 31st DECEMBER 1988

FIXED ASSETS ( see schedule il ) Rs. Cts, Rs. Cts.
tand & Buildings 196,614-54
Furniture - & Fittings ’ 14,025-00
Electrical Installation 32,228-45
Equipments 9,200-00
motor Car : 33,000—90
Bicycles 3,000-00
Kitchen Utensils 2,323-05
190,491-04
CASH
at Peoples Bank, Pt. Pedro A/c 1210 -18
in Hand 55,191-19 55,191-19
345,682-23
Less - LOANS ,
Mrs. S. Eliyathamby 15,000-00
Mrs. V. Selvamany 19,000-00 34,000-00

NET ASSETS . 311.682-23

REPRESENTED BY

ACCUMULATED FUND — 1-1-88 256,166-76
Add - Net Expenditure on Fixed Assets - Capitalised 53.225-00
Excess of Receipts over Paymeant for the year 2,290-47

311,682-23

I have examined the Books of Accounts of Sri Ramakrishna Sarada
Sevashrama, Point Pedro, and prepared the above Balance Sheet and Conne-

cted Accounts in accordance therewith and the information and explanat-
ions furnished.

I have not physically verified the Cash in Hand.

Date: 28rh. February 1990

A Somasundarempillai B.A.¥.c. 4.
JAFFNA,

Chartered Accountant



RECEIPTS & PAYMENTS ACCOUNTS
for the year ended 3ist December 1988

Rs. Cts. Rs. Cts. Rs. Cts.
RECEIPTS - Donations - per schedule | 353,891-9¢
Sale of Books 3,034-90
Sale of Souvenir 4,250-00
R
Less PAYMENTS
Celebration & Poojahs
Sri Ramakrishna Jayanthi 650-50
Swami Vivekananda Jayanthi 218-00
Holy Mother's Jayanthi 877-0¢
Devotional Evening Programme 2,300-00
Shrine Room & Poojah 6,495-50 10,541-0¢
Social Service
Relief to directly affected People 195,017-31
Alms Giving, Feeding of Poor etc. 2,262-60
Medical Clinic & Aid 3,821-65 201,101-5¢
General Expenses -
Allowance - Book - Keeping 300-00
Postage & Telegrams & Telephone Calls 3688-00
Printing & Stationery 2485-90
News papers & Periodicals 4,904-10
Travelling 9,324-75
Car Expenses 16,777-18
Advertisement 584-00
Souvenir 9,005-00
Boo%s - Purchases 17077-85
Electricity 625-15
Repairs & Maintenance 19,001-73
Sundry Expenses 326-14 : :
Inmates Expenses 9 923-75 94,018-77 305,661-33
Excess of Receipts over Current Payments ' 55515.47
ress CAPITAL Expenditurs - per Schedule I 54,675-09
Less 1 Bicycle gifted - at Cost 1,450-00 53,225-00
Excess of Receipts over Paymenta 22,290-47
Increase of Cash In Hand & at Bank - 31-12.88 55,191-19
31-12-87 52,9000-72 2,190-47

NOTE - Payments for Fixed Assets are capltalised for Balance Sheet

purposes and the Accumulated Fund is increased accordingly.



Schedule

R.

42
44
46
52
53

58 -

59
60

61

62
64
65
67
69
70
75
77
78
79
84
85

86

88
90
92
97
101
102
103
104

105
106
112
114
116
118
118

Notes to the Accounts for the year ended 31st December 1988

9- 8-88

11- 8-88
16- 8-88

18- 8-88
24- 8-88
24-08-88
28-08-88
30-08-88

ar

15-09-88
16-09-88

17-09-88

14-10-88
19-10-88
22-10-88
26-10-88
15-02-88

114

17-12-83
19-02-88
20-02-88
23-02-88
04-03-88

| - DONATION RECEIVED

Rs. Cits.

Sri S. Nadarajah 500-00

"Dr. (Mrs) M. Krishnadasan U.S.A. (Relief) 3,600-00
Sri C. Kathiresan Scoet London 54.000-00

Dr. (Srimathy) M. Krishnadasan U S A. 3,000-09

- Sri K Nadarajah 3,300-00
Miss V. Ganeshammah, Puloly East, Pt.Pedro 1.600-00

Sri S. Vaikunthanathan Point Pedro 1,000-60

Mrs R. Sri Ranganathan, Canada ,
(Supply of Ed.Books & College Uniform) 500-00
Dr V. Nagaratnam, Canada
{Supply of Ed. Books & Collegs Uniform) " 4,000-00

Miss V. Ganeshammah, Puloly East, Point Pedro 2,000-00
Mrs R. Vigneswaran Col 6 259-00
Mrs Y, Ratnasingam Puloly East, Point Pedro 450-00
Mr M. Thano U.K. (Relife) 1,000-00
Miss 8 Sivajini Mathagal (for Computer Coures) 1,000-00
Sri Muthucumaru 560-00
Sri S. Arulthasan lyanar Kovilady, Point Pedro 1,000-00
Mrs G.Selva UK 3,276-00
Sri A.T.S Ratnasingam London 10,000-00
Sri A.T.S. Ratnasingam (used to buy sewing Machine) 2,000-00
Sri K. Sritharan Colombo 6 500-00
Standing Committee of Tamil Speaking People London 10,986-00
(to purchase a Refrigerator for Medical Clinic)

Dr. N, Subramaniam Nelliady Clinic, Karaveddy _ 1,000-00

(for Asrhama Purpose)
Sri S. Jeyahanthan : Australia (fot Ashrama purpoes & Relief; 5,000-00

Sri Sithivinayagar Temple Inparuddy ( v . ) : 850-00
Sti C. Ratnasingam Canada 1,500-00
Sri S, Nagalingam Colombo 6 415-00
Miss V. Nadarajah Trincomalee 360-00
Sri S. Nagalingam Colombo 6 (for Medical Clinic. 500-00
Sri K, Nadrajah Colombo 6 (Relief) 2,500-00
The Students of Swami Sivannadas Higher Secondary &

Arts College (Relief for affected people) 603-00
Sri N, Kumarakuruparan Colombo 6 50€-09
Sti S. Pararajasingam Colombo 12 1,000-00
Sri N. Sithamparapillai London 2,767-00
Sri K, Muthukumaru 350-00
Sri N. Radhakirishnan Canada (Relife for affected peopie)  2,000-00
Sti S. Ambalavanar Colombo 6 1,000-00

Srimathy R. Sri Ranganatan Colombo 4 (Ashrama Building;) 1,000-00

121,557-00



123
127
129
130

139 .

143
145
153
156
163
166
171

174
176
183

188

190
191
193

195

196.

198
204
205
206
207

212 .

213
217
218

219

220
221

225
230
233
244
246
247
248
252

5-03-88
8-03-88
9-03-88

1-04-88
11-04-88
11-04-88
25-04-88

5-05-88
20-05-88
25-05-88
30-05-88

10-06-88
29 06-58

4-07-88
7-07-88

14-07-88

20-07-88
22-07-88
28 07-88
08-11-88
09-11-88

18-11-88
24-11-88
27-11-88
5-12-88
7-12-88
13-12-88

19 12-88

B/D
Sti A.T.S. Ratnasingam (Relief for affected people)
Sri, V. Kulasegarm
Sri S. Nagalingam Colombo-6 Medical Clinic)
Sri. A.T.S. Ratnasingam London
Sri, A. K. Shanmuganathan Point Pedro

Dr Mrs. M. Krishnathasan U.S.A. (Relief for affected People)

Dr. C. Thyagarajah U.S.A
Sri, A. T. 8. Ratnasingam London
Miss. V. Ganeshammah Puloly East, Point Pedro

Srimathy T. Canagaratnam 375/8, Navalar Rd, Jaffna
The President U.N.W.G. through Mrs. R. Selvanayagam,
Italy, (Relief ror affected People)
The sale of books at M.H.S. Point Pedro
Sri. S. Sathiamoorthy, TRANSKEI
(Relief for affected people)
Sri V. Kulasegarm Point Pedro
Dr. S. Kumarachandran U.S.A.
Sri M, Thiyagarajah West Germany
Miss, P. Jeyanthy V.V.T.
Miss. A, Uma
Dr. (Mrs.) M. Krishandason U. S. A.
Sri K. Sundaraligam (Relief)
Sri S. Nagalingam Colomkto 6
Dr.S. Thayanithy U.S.A
Dr. (Mrs) Mahatheva & Family
Mr. Mrs. Alagaratnam & Family
M/S CEY. CANTRAVEL AND TOURS Ltd, CI, 1
Sri. K. Ganesalingam Colombo 3
Sri Ganeshwaran Point Pedre
Lanka Consult Ltd Colombo 14 (souvenir Advertisement)

M/S Pyramid Air Services Ltd, Colombo 11 ¢ . )
M/S Kavitha Travels ( 2
M/S Hotel Suisse ( ‘e )

The Principal Vada Hindu Gitls College, Pt. Pedro

Sri M. Ratnajothy, Point Pedro (Souvenir advertlsem’nt)
Srl A.T.S. Ratnasingam London

The sale of Books to Vadu Hindu Girl's College

M/S Global Colombo 11 (on advertisement for our Souvenir
Sri. V. Rajalingam Point Pedro (Souvenir advertisement)
Sale of Books

Sri C. Kathiresan London (Relief for affected people}

Others under Rs. 250/-

121,557-06

13,200-00
300-0¢0
290-00

5,300-0¢
1,000-6¢
3,087-0C
6.204-0C
14,300-6¢
3,000-00
500-00
500-00

39,475-00
400-00
359-25

4000-00
259-00
600-00
825-00
950-00
400-00

3,234-00
1,619-08
500-00
17,200-00
8,250-00
5,500-00
5,000-00
2,001-00
500-00
500-00
500-00
500-00

1000-00
464-09
250-00

16000-00
333.75

1,000-00
250-00
424-50

72,297-00
71-40

353,891-90

e e - =%



Notes to the Account for the year ended 3ist December 1988.

Schedute !
FIXED ASSETS

Cost
1-1-88
Rs. Cts.
tand & Buildings 189,364-54
Furniture & Fittings 14,025-00
Electrical Installation 29,003-45
Add 2 Ceiling Fans
Equipment
Televison—Second Hand
National 180 SP
Motor Car EN 9490
Bicycles 2,550-00
Kitchen Utensils 2,323-05
s ———
237,266-04

Additions

Rs. Cts.

7,250~00

3,325-00

7,500-00
1,700-00
33,000-00
1,900-00

'54,675-00

Disposal

Rs Cts.

1,450-00

Total
31-12-88
Rs. Cts
196,614-54

14,025-00

32,328-45

9,200-00
33,000-00
3,000-00
2,323-05

1,450-00

290,491-04




A. SOMASUNDARAMPILLAL BAFCA 91 1/4 Stanley Road
Chartered Accountant ‘ Jaffna.

Telephone; 23530 21st Feb. 1991

Sri Ramakrishna Sarada Sevashrama
Point Pedro.

Inmate Swami Chitrupanandajee

BALANCE SHEET 31st DECEMBER 1989

FIXED ASSETS ( refer schedule If ) Rs. Cts, Rs. Cts.
Land & Buildings 232,733-94
Furniture & Fittings 14,025-00
Electrical Installation 32,328-45
Equipments 33.676-00
motor Car 53,000-0¢
Bicycles 3,000-00
Kitchen Utensils 3,223-05
371,980-44
CASH
at Peoples Bank, Pt. Pedro Afc 1210 38-12
in Hand 6,287-35 6,325-47
378.305-91
Less - CURRENT LIABILITIES
Mrs. S. Eliyathamby 15,000-00
Mrs. V. Selvamany 19,000-00
34,0000
Creditores - Rani Stores 12,000-60 46,000-60
NET ASSETS 332,305-91
REPRESENTED BY
ACCUMULATED FUND — 1-1-89 311,682-23
Add - Donation in Kind - (Motor Car) 20,000-00
Net Expenditure on Fixed Assets - Capitalised 61,489-40
393,171-63
Less - Excess of Payment over Receipts for the year 60,865-72

332,305°91

S—

I have examined the Books of Accounts of Sri Ramakrishna Sarada
Sevashrama, Point Pedro, and prepared the above Balance Sheet and Conne-

cted Accounts in accordance therewith and the information and explanat-
ions furnished.

Date: 21st February 1991

A. Somasundarampillai B.A.¥.¢. 4.
JAFFNA,

Chartered Accountant



RECEIPTS & PAYMENTS ACCOUNT
for the year ended 31st December 1989

Rs. Cts. Rs. Cts. Rs. Cts.

RECEIPTS - Donations - per schedule 215,622-50
Donation ~ Moter Car EL 4665 Merket Value
(20,000-00) —_
Sale of Books 4,349-85
A S
219,972-35
PAYMENTS
Celebration & Poojahs
Sri Ramakrishna Jayanthi 822-25
Swami Vivekananda Jayanthi 225-00
Holy Mother’'s Javanthi 7.825.25
New Year 1,100-00
Shrine Room Expenses 5,083-50 15 056-00

Social Service

Relief to directly affected People 70,416-28
Educational Relief & assistance 12,945-50
Alms Giving, & Feeding of the Poor 7,313-25

Medical Clinic - incidentals 2,137-25
Dress Making Class 3,668-20
Travelling aid-Kurukkal to London 8,123-00
Books - Purchases 11,179-65 115,786-13

General Expenses

Postage, Telegrams & Telephone Calis 3,787-85

Printing & Stationery 6,315-85
News papers & Periodicals 3,496-00
Travelling 2,255-75
Foreign Travel 20,390-00
Car Expenses 32,018-23
Advertisement 160-00
Electricity 1942-50
Repairs & Maintenance 6,047-85
Bank Charges & Interest 806-81
Charities 210-00
Inmates Expenses 11,075-70 88 506-54 219,348-67
Excess of Receipts over Current Payments 623-68
Less CAPITAL Expenditure - per Schedule || 6,1489-40
Excess of Paymenta over Receipts 60,865-72
Financed by:-

Decrese in Cash at Bank & in Hand - 31-12-88 55,191-19

oz,

31-12-89 6,325-47 48.865-72
Crediters - Ranee Stores 12,000-00

60,865-72




Notes to the Accounts for the year ended 31st December 1989

Schedule I  Donations Recejved

R. No, Rs. Cts.
264 4- 1-89 Dr. A. Balakrishnan, Point Pedro 1200-00
235  5- 1-89 K. Kanagarajah, J. P., P. 0. Box 53, Jaffna 500-00
268 22- 2-89 Sithamparapillai, Berkhire, London 2,927-06
269 22. 2.89 M. Muthukumaru, 137, Kew Road, Colecmbo 2 500-090
272 24. 2-89 K.V. Somasundaram. Colomco 3 ) 500-00
275 25- 2-89 Srimathy Navaratnarajah 600-00
278  2- 3-89 Arumugam Kandiah, Siva Printers, Kaithady 500-00
281 8- 389 Dr. V. Nagaratnam, Canada 2000-00
290 15- 3-89 Miss Sri Suganthi Velupillai, Jaffna 500.00
292 15- 3-89 V. Kulasegaram, Point Pedro 350-00
293 15- 3-89 A, Shanmuganathan, Point Pedro. 1,5000-00
297 - 23- 3-89 S, Nagalingam 350 00
302 4~ 4-89 Yogini U.S.A. 1602-00
304 10- 4-89 A, Kathirgamalingam, Hotel Suisse, Kandy 300-00
305 10- 4-89 V. Ganeshammah, Point Pedro 250-00
307 14- 4-89 Srimathy R, Sri Ranganathan, Devos Avenue. Colombo ¢ 500-00
310 19- 4-89 Miss. K. Thirunavukarasu, London Road, Surrey .2850-00
312 15- 5-89 Mrs. Murugananthan. Ramakrishna Rd , Colombo 6 1500-00
313 15- 5-89 S. Thirugnanam, Cey-Can. Trevel & Tours Col. 6 5000-00
314 15- 5-89 A.T.S. Ranasingam, London {Shrinz Warks, 24000-0°¢
315 15- 5-89 V. Sharmuganayagam, Singapore 5000-00
320 25- 5-89 V. Ganeshammah, Puloly East, Point Pedro. 1900-00
321 30- 5 89 Mrs. Shanmugampillai, Point Pedro 300-00
331 6- 6089 C. Ratnasingam Canada 500-00
332 12- 6-89 Mis. S. Kandapillai, Point Pedro 250-00
339 19- 6-89 C. Kathiresan, Scot. London 53012-00
348 21- 7-89 A.T.S. Ratnasingam, London 5000-00
349 21- 7-89 S Sathiyvamoorthy, B. O. Box 29, Transkie 5000-00
352  9- 8-89 R. Sri Ranganathan 500-00
353  9- 8-89 Dr. C. Thigarajah, Lancaster, U.S.A. 1000-00
354  9- 8-89 M. Thanendiran, London 1000-00
357 14- 8-89 C. Thavarajah, Nnvindil, Karaveddi 5000-00
358 14- 8-89 D. Mahadeva, Point Pedro 6655-00
359 14. 8-89 M, Navaratnam, 276, Arasady Road, Jaffna 1000-00
365 21- 8-89 Mrs, P. Seethaluxmy, Point Pedro 1000-00
368 29- 8-89 T. Kaneshalingam Toronto. Canada 1164-00
379 14- 9-89 M. Nadarajasundaram, Pcint Pedro. 300-00
380 17- 9-89 T. Kaneshalingam, Scarborough, Canada 703-00
384 3 10-89 G. Thirukumaran, Col. 3 300-00
385 3-10-89 A.T S. Ratnasingam, Londen 10050-.00
376  4-10-89 Sri Ramakrishna Sarada Samithi, Vivekananda Rd, Col 6 5000-00
387 5-10-89 Miss. K. Thirunavukarasu, London 2850.00
388 5.10-89 Srimathi V. Ravindran, Point Pedro 1000-90
389 5.10-89 R. Ragupathy, Point Pedro 2000-00
394 5.-10-89

Srimathi, R. Vigneswaran, Palmgrove, Col. 3 250-00



397 18-10-88 K. Ratnasingam, Canada 3000-00

398 19-10-89 T. Kaneshalingam, Canada 618-0¢
399 20-10-89 D. Sivapalan 250-00
403 24-10-89 Karunanithy, Point Pedro 500-00
408 4-.11-89 A, Well Wisher, Jaffna 50000
409 4-11-89 Devotses of Sri Inpariddy Sithyvinayagar Temple 1060-00
411  7-11-89 Dr. (Mrs.) M. Krishnadasan, Los Angles, U. §. A. 7945-50
412 14-11-89 Mrs. R. Selvaratnam, Edmonton Rd, Killapanne 2000-00
415 14-11-89 T. Kaneshalingam, Canada 666-80
423 26-11-89 K. Ambalavanar, Lange Road, Singapore 2000-00
426  4.12-89 Dr. Thilaka Raghuramalingam, Col 6 500-00
427  4-12-89 Dr. V. Nagaratnam, Canada 10500-00
428 5-12-89 Dr A. Balakrishnan, Point Pedro 500-00
433 11-12-89 'S. Sathiamoorthy, P. 0. Box 29, Transkei ‘ 4000-00
435 13-12-89 §. Jeyahanthan, Australia 573-00
4136 14-12-89 A, T.S. Ratnasingam. London 12352-00
446 21-12-89 T, Kaneshalingam, Canada 625-20
450 22-12-.89 Mrs. Murugadas 1000-00
QOthers Under Rs. 250/ 8919-00

215,622-50

Notes to the Accounts for thq fff“fn‘i','ﬂei_‘“ lst Dec_gm!)er ]?89 Ctd.

Schedule | A DONATION IN KIND

Motor Car EL 4665 A.T.S, Ratnasingam, London 20,000-00

Schedule I MOVEMONTS IN FIXED ASSETS

Land & Buildings - b/d

196,614-54
Additions - Shrine Room 10 119-40
Garage for Car 26,000-00 36,119-40
232.733.94
Equipment b/d 9,200-00
Additions - 2 Singer Sewing Machines
Nos NLT 8090 351, NLT 3338059 9,780-00
Refrigerator No 7301 608 14,690 00 24,470-00
- 33,670-00
fMiotor Car b/d EN 9490 33,000-00
EL 4665 - Donation in Kind 20,000-00
"53,000-00
Kitchen Utens is 2,323-05
Additions Gas Cylinder 900-00

3,223-05



Licence from the registrar of companies

In pursuance of section 21 of the Companies Act No. 17 of 1982. an Application
has been made to the Registrar of Companies for a licence indicating that
an Association about to be formed under the name and style of SR
SARADA DEVI SEVASHRAMAM to be registered with limited liability Without
the addition of the werd “Limited” to the name.

The objects for which the Association is proposed to be established are;

PRIMARY QBJECTS rinter alia),

1. To promote, encourage and assist the religious, spiritual, educational,
social and cultural advancement of the public in general and in parti-
cular to build up a refined society.

2. To impart, promote and continue the study of Hinduism and scriptures
in the light of th= lives and teachings of SRI RAMAKRISHNA PARAMA-
HAMSA DEVA, HOLY MOTHER SRI SARADA DEVI AND SWAMI VIVE-
KANANDA.

3. To work for the advancement of peace and harmony of all faiths, creeds
and Religions

4. To establish, maintain, manage and develop educaticnal institutions,
orphanages, mobile health services in rural areas and other charitable in
stitutions for the uplift of the society.

The other Objects of the Association are set out fully in the Memorandum
of Association, copy of which may be inspected at the office of the Promo-
ters, Thangarajah Associates at No. 61, Jetawana Road, Colombo 14.

Notice is hereby given that any person, Company or Corporation objecting
to this application may forward such objections on or before 24th May 1890
by a letter addressed to the Registrar of Companies, No. 267 Union Place,
Colombo - 2.

SRI SARADA DEVI SEVASHRAMAM
PROMOTERS ~ THANGARAJAH ASSOCIATES

and grander than its well. So are ali bigots. They do not see anytoing

} ’Be not like the frog in the well. The frog in the well knows nothing bigger
t better than their owncreed.”
!

AT A o i S0

Sri Ramakrishna




Sri Sarada Sevashrama,
Point Pedro.
22nd June, 1991

A very brief report

A unique Institution in the North

This institution was founded in the year 1969 on Holy Mother Sarada
Devi's Birthday. Unlike many institutions which has seen light of the day
after 1985, we have no such desire to earn any pro.it but purely a spiri-
tual and a humanitarian one is ours. Even though Ncn-Governmental organi
sations have not extended any support we have progressed well, SCOT from
London has helped us many a time. We convey our sincere thanks to all of
them. We have been helped by many good devotees living here and in abroad.

Registration of the Sevashrama

Our papers for Registration under companies Act was delayed by the
Registrar for several years as there was an organisation similiar to us and
this was settled last year and Sri C, Thangarajah Attorney-at-Law, and his
partner Sri, K. Sivapalan (M/S. Thangarajah*Associates, 61, Jetawana Road, Col-14)
had done all that is required and we havd paid. them Rs, 8000/- as profess- .
ional charges. We are indeed thankful to both of them.

1. Relief and Rehabilitation

We have donated 11 New Singer sewing mechines of these 2 have gone
to Handicapped persons. We have built very sturdy houses at a cost of
Rs.35,000/- to two poor widows who have lost their husbands due to sheoting

by the security forces. SCOT, London has been instrumental for these house
costruction.

2. Endowment at the National Savings Bank, Point Pedro for
Rs. 39.500/-

Children who have lost their father 40 in number have been given these
Endowment Certificates and Mr, A. T. S. Ratnasingam, Chief-Executive, Shree
Wimbledon Ganapathy Temple, London. has been our main donor for this

and his contribution is spent on the deserving as he had given us a free hand
to do this.

3. Educational Relief

Sri A T. S. Ratnasingham of London had donated valuable silk sarees
worth Rs. 75,000/- which have -been converted into -skirts by our Ashrama

members and given to 200 poor students and we have given stitched college
uniforms and have given them to needy children.



It has been our aim to establish a modern sewing centre which can give
training ‘cum dress making. We are preparing a project report on this venture.
Our work is always qualitative and we can't jump into all sorts ventures

without much deeper study. we have seen that most of our people dornot
desire hard work but expect relief always.

4. Free pair of Spectacles have been given to 10 needy students.

5. Sri Sarada Devi Educational Awards

have been given to bright poor students annually. This includes dress,
tuition fees, boarding fees and stationery.

Spiritual work

We believe that each student should be given an instruction in Moral
and Spiritual subjects and in this respect we had many seminars . in previous
years but this year we had well-programmed seminars twice. Nearly 120
school students have benefitted by these and we would have spent on these

2 occasions Rs. 5000/ so that we should not charge any fee from the students
for such conventions,

12-02-91 National Youth Day
23-02-91 Sri Ramakrishna Vivekananda Convention

Guest Speakers for these functions

Sri A. Thurairajah, Vice Chancellor, Jaffna University
Sri. K. Nageswaran, Senior Lecturer, Jaffna University

Sri, V. K. C. Sivaprakasam, Principal, Kopay Teachers’ College, Jaffna.
Dr. M. K. Murukananthan, Medical Clinic, Point Pedro.

Sri Ramakrishna - Vivekananda Book Exhibition

We have had 5 book exhibitions at the foiiowing schocls and books are
sold at cost. At these exhibitien the teachings of Sri Ramakrishna, Holy
Mother Sri Sarada Devi and Swami Vivekananda were depicted well so that
these will be ingrained in the minds of the youth. Today many in this country
are paying less attention ‘to wvhat is imbibed by the youth. . At the prime of

youth they must be guided well. This is very important if we wish to have
a progressive society.

1. Methodist Girls’ High School, Point Pedro.

2. Vadamaradchy Hindu Girls* College Point Pedro.
3. Vembadi Girls’ High School, Jaffna.

4. Mahalir Maha Vidyalayam, Chavakachcheri.

5 Nadeswara College, Kankaseanthurai

Our special Thanks to 8th Jaffna Rangers for their service rendered to
us always.  (Methedist girls’ High School, Point Pedro.)



My Most Revered Guru His Holiness Srimath Swami Vireswaranandaji
Maharaj. We have reprinted his letter sent to us in June 1970 in this sou-

venir because we alaways think of his blessings. Our salutations are always
to him and we offer our worship at his totus feet.

Our cherish desire to run a mobile clinic along the coastal area has
been stopped due to present political unrestt We hope some one will help

us with a fully equipped medical van. We have written to Her Rovyal
Highness Princess Anne, Head of SCF (UK).

We have two branches established one at Polihandy, Valvettiturai and
the other at Chunnakam. We have to wait till peace is ensured for progr-
essive action.

Audited Accounts Our sincere thanks to the Professional Accountant.
Qur Accounts have been audited since its inception (from 1969) to the pre-
sent day by Mr. A. Somasundarampillai, Chartered Accountant, 95, Stanley
Road, Jaffna. We appeal to all those who are sympathetic with our work'

to rally round and help us.
Yours in the Lord
Swami Chidrupananda

( Swami-in-charge )
Out board of Directors

Sri. M. Nadarajasundram Accountant cum Senior lecturer, Jaffna University-

Sri. M. Ratnajothy, Businessman, Point Pedro.

Sri. V. Ganeshalingam Bank Staff, Point Pedro.

Sri. K. Muthucumaru Attorney-at-Law, Point Pedro. (Secretary)

Sri. V. Rajalingam, Proprietor, M/S Sivaraja Tiading Go. Point Pedro.
Miss. M, Jeyakumari Teacher, Point Pedro

Swami Chidrupananda Swami-in-Charge

Advisory body

Sri. A. Punnyamoorthy Sri. C. Thangarajah

Sri. A. Somasundarampillai Miss. Chitra Arulnandhy
Ayur. Dr. S. Prarajasegaram Sri. A. Kathirgamalingam
Dr. M. K. Murukananathan Miss. V. Ganesammah

Sri. K. Kamalasegaram
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With Best Wishes
from

Hotel Suisse
Kandy

Telefax (08) 32083
Phone 3 Linest—3208 . _
22637 :

22672
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